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INTRODUCTION

Ever since Cain “went out from the presence of tbedl_and “built a
city” (Gen. 4:16-17), cities have been intimatebnoected with the
history of man. Many would have been built duriig ttenturies from
Cain to Noah, but were all destroyed in the flobtloah’s day.

After the flood, Noah’s descendants decided taltba city and a
tower whose top may reach to heaven.” Gen. 11Htfman pride and
prestige seems to have been the motive behinduifeirty of it, because
the record says their intention was to make a nfamgemselves. Human
pride usually leads to division and confusion, tsis iappropriate that the
city was called “Babel” which means confusion.

From Babel to Babylon to Rome, down to New YorkntHon, Paris
etc, cities have been centres of civilization -ltle of society - a compact
community where thousands or millions of people &nd work.

Cities developed out of the pastoral or agricaltuife. People who
cultivated the soil built houses which grew inttlages which had to be
protected from the enemy, resulting in defence sva#ting built around
them. A village in such an enclosure was like agdathouse” where
families lived and fellowshipped together and supgmbeach other.

But it was only a question of time before staltgrkets and shops
were set up resulting in trade, commerce and varfoums of public
business being transacted, and modern cities takathe amplified result
of this.

Today, man is more interested in building a ciy the purpose of
buying and selling to make money, than to live wiik fellow man in
love and unity as a family, sharing and fellowslmgp together and
supporting each other.

Cities today are basically seen as places to wddk,business,
entertain or be entertained for money and pleaflleasure and profit are
the main underlying motives which keep the machirsdra city ticking
over. Take away the materialistic spirit and thefipipleasure motive it
creates, and the chief driving force behind the<ibf the world would be
gone.

Because of the purchasing power of money and thstigpe and
pleasure such purchasing can create, the love affidadion of money
(which is the root of all evil) inspires the prigdd# man. And because
money can be made in cities, the bigger the cikyldbtter! The spirit of
those in Gen. 11 who wanted to build a city whagereached high into
the sky in order to make a name for themselvesjlisrery much with us
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today, and is manifested in the “sky scrapers’haf multi-billion dollar
business syndicates or magnates whose reasonrifa in many cases, is
to get rich and make a name for themselves, and lvelve no scruples
about using corruption, graft and exploitation ¢hiave their ends.

Most of the large cities today are, to coin a phrdconcrete jungles”
and a “rat race.” They are overcrowded, dirty, anwisy. Traffic jams
delay people who are trying to get to and from watores, or other
places. Aeroplanes, automobiles, buses, truckstorfas, and other
sources pollute the air with fumes that endangeples health. Motor
vehicles, factories, sirens, building and dematitroachinery create noise
that often becomes nerve-racking, creating tensiod bad temper or
rage.

Cities of the world all contain places where listexalted and
promoted, be it in the movie theatres, strip clubmgssage parlours,
magazine racks, or just in the dress (or lack)afdrn by those who walk
the streets.

Sexual crimes and other forms of crime and vicdesr® increasing at
an alarming rate in the cities, making it unsafevedk in certain areas at
night and even in daytime. Some complexes of nsiitity blocks have
become such a lawless jungle, that people areftamdo live there and
city councils have been forced to abandon them atotal loss.
Overcrowding in such complexes causes gang wadagehooliganism,
and breeds mental iliness (neurosis) resulting fiiome to time in suicide.

In most large cities, poverty and wealth co-exisey have a high
crime rate, and violence sometimes breaks out legtwacial, religious,
and other groups. There is much evil lurking behinel bright flashing
lights; sin abounds in many forms: theft, shopHdt robbery, rudeness,
abuse, drunkenness, drug addiction, kidnapping, stiubion,
pornography, rape, gambling, muggings, murder.

Those who are continually subjected to living imst kind of
environment and atmosphere become hardened to dit tla@ir own
personality easily becomes hard and heartless,thathesult that city life
becomes impersonal, uncaring, insensitive, unsymepiatto the needs of
others. A person can be lying down on the footathing a heart attack
and people will walk past without stopping to rendssistance!

Such cities do not glorify God or give Him pleasuiQuite the
opposite: they displease Him and make Him angrgyTdre not His idea
of how cities should be. It is not surprising tHere that when the time
comes for the earth to be judged, that the citidswat get off lightly.

We read in Rev. 16:18-20 that an earthquake ofragggented
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magnitude is going to so violently shake the edr#t all the cities of the
nations will collapse and fall. Tremendous losslitd will obviously
occur among the world’s population which does redvbg to God.

But God has prepared a city for those who do lgetorHim - a city
whose top truly reaches to heaven and in whichndmae of God, not
man, will be exalted. It is a city that man coulelvar build or find the
resources to build - a city so mind-boggling ancesome in size, glory
and splendour, that even many Christians findatdtaggering to believe.
It will cause the largest and greatest city of min fade into
insignificance.

There is no pollution of any kind in this city, iemoral, spiritual or
physical. Righteousness, justice and equity preyvadsulting in fullness
of love, joy and peace among all who live there.ng\p is not needed,
crime and violence are non-existent; sicknesspsgrsuffering and death
are unheard of. All who live there partake of desimature and are
immortal. It is the ultimate utopia - a perfectyam every possible respect
- the city of God.

God’s ultimate purpose is for His people from aktions and
generations to live together in this city, unitexl ane family under the
headship of Christ. Many Scriptures refer to thg, ¢dorming a high and
lofty and noble theme, and the purpose of this bdedk look at them and
learn as much as we can about it. Of particularest of course, as the
title of the book indicates, is whether the cityitisral or symbolic.

*k kk k%%



CHAPTER ONE
A CITY WHOSE BUILDER AND MAKER IS GOD

I n the Bible, tents are contrasted with cities. Jamere made out of
cloth woven from goat's hair, fastened with corael stakes. Cities
were made out of stone fastened together with mamal sometimes
metal straps. Tents were a temporary moveable dtadnt cities were
much more permanent and fixed by comparison.

When Abraham, the father of the faithful and fdeof God, was
called out of Ur of the Chaldees into the Promisadd, there were many
cities in the land occupied by the local Canaanitéfering prosperity,
pleasure and security to Abraham. But Abraham chos¢o live in a city
with them, neither did he build a city for himself.

Abraham’s nephew Lot, who accompanied him fromt&JCanaan,
ended up living in the city of Sodom, but not Abmah The contrast
between the two different habitations chosen bgdhmen can be seen in
Genesis Chapter 18. Verse one refers to Abrahatingsitin the tent
door,” and verse 24 through into chapter 19 refeisot sitting in the city
gate and living in the city.

Why did Abraham choose to live in a tent insteddh @ity? Heb.
11:9-10 explains: “By faith he sojourned in thedaof promise as in a
foreign country, dwelling in tents with Isaac aratdb, the heirs with him
of the same promise: for he looked for a city whitds foundations,
whose builder and maker is God.

Although God had promised to give Abraham the lah@anaan as
an everlasting inheritance, he died without recgjViso much as to set
his foot on” (Act. 7:1-5). While Abraham lived ime land, the native
Canaanite inhabitants continued to live there, twvmeade Abraham feel
like he was living in a foreign land, even thouglmhad been promised to
him.

Because the Canaanites were idolaters and steepmgperstitious
pagan doctrines and practices, Abraham did not dgek&wship or
citizenship with them, and therefore did not satitbevn or live with them
in any of their cities. Although the words in P$87:4 “they found no city
to dwell in,” do not actually relate to Abraham ahd family, the
principle does.

Because Abraham could not find a city in which @ee true God
was worshipped in spirit and in truth, he stayet$ide in the country and
lived in tents, assuming the role of a “stranger.”

Abraham was not against living in a city, but &dhto be a city of
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God. It was, in fact, his hope to live in such &y @s we read in Heb.
11:10: “He looked for a city which has foundatiom#jose builder and
maker is God.” This implies that Abraham ultimatekpected to live in a
city built and made by God when he inherited ansspesed the Promised
Land.

A CITY WHICH HAS FOUNDATIONS

he reference to Abraham looking for a city whiclasifoundations,”

does not imply that the cities of the Canaanited atmers do not
have foundations. Man-made cities do have foundsfibut no matter
how deep and solid they are, they are shakeablendhdltimately be
shaken and fall in the judgement of God when thehes violently
convulsed (Heb. 12:26. Rev. 16:18).

From God’s point of view, anything shakeable hafoundation. “A
city which has foundations” means an unshakealbye-ca city that can
never be destroyed. This significance can be sedrk. 6:46-48 which
refers to “a man who built an house, and diggedpdead laid_the
foundation on a rock; and when the flood arose, the streamt be
vehemently upon that house and could not shakéetause it was
founded on a rock.”

Abraham, being a prophet (Gen. 20:7. Psa. 10518&aéw that all
the cities of the Canaanites in his day and ciiethe world in the end
time would be shaken and collapse into rubbleakt,fhe had a preview
in the destruction of Sodom and Gomorrah. Knowihgs,t Abraham
preferred to live in the hills in a tent, waitingrfan unshakeable city, “a
city which has foundations, whose builder and mak&od.”

Human technology in Abraham’s day and our own dayld not
build a city that could withstand the kind of shakithat will take place
when the Lord arises to shake terribly the wholthe@isa. 2). Only God
could build a city with unshakeable foundationsg @ne words “whose
builder and maker is God,” teach that the cityiisngly constructed. It is
not made by human hands.

GOD HAS PREPARED ACITY

ebrews 11:15 informs us that if Abraham and his ifarwere

homesick for the country from which they migratétey had
opportunity to return. But verse 16 goes on to ey didn’'t because
“they desired a better country, that is, an hearethlerefore God is not
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ashamed to be called their God: for He has predardtiem a city.”

Reference to the city in connection with a heayerduntry has
caused some to think that God’s people must abatii®rearth to live
there.

However, another reference to the city in Heb123L4 reveals this
IS not the case. It reads: “For here (on eartthatnhoment, particularly
Jerusalem) we have no continuing (unshakeable) mittywe seek one to
come”

We learn from this that the city is coming to gairt order for the
saints to live in it.

The three verses in Heb. 11:10, 16 and 13:14 tdaele significant
points:
1. God is the builder and maker of the city.
2. God has prepared the city.
3. The city is coming to earth.

It is evident from this that the city is alreadyilband will come to
earth as a complete city. It will not be built upsarth by human hands!

A HEAVENLY COUNTRY

he country that was promised to Abraham extendaah fithe river

of Egypt to the great river, the river Euphrateséf. 15:18). During
Abraham’s day it was not a heavenly country buteatien country,
dominated by the idolatrous cities of the paganaaaites.

But Abraham, by faith, could see afar off to tlm& when these
cities would be shaken and disappear, and whermritheof God would
come to the land.

When the land is ruled by the “heavenly Jerusalgmnwill become,
as we read in Heb. 11:16: “a better country, thaam heavenly.”

Abraham obviously will not live alone in the cifijhose who belong
to Christ become “Abraham’s seed” and “heirs acogrdto the
promise” (Gal. 3). They will inherit the city of @owith Abraham.
Abraham and many others will obviously have to &sad from the dead
for this to be fulfilled, and this will take placd the second coming of
Christ (Matt. 22:23-33).

In that day the Lord’s prayer will be fulfilledThy kingdom come,
Thy will be done on earth as it is in heaven.” Haais coming to earth!
This is what the second coming of Jesus Chridt abaut.



MOUNT ZION, THE CITY OF THE LIVING GOD

he wonderful prospect of this blessed Christianehisppresented in

Heb. 12:22-24. In these verses the writer says hibyge of the
Christian faith has before it the prospect of “Mbdion, the city of the
living God, the heavenly Jerusalem, an innumerabfapany of angels in
joyful festal gathering, (“in high festival” - Ro#ghham), and the
church ...... ”

In this passage the city is intimately conneet&ti Zion which is not
surprising. Zion is a synonym for Jerusalem andgilt be at Jerusalem
where David used to sit as king that Jesus wilbsithis throne as king
over all the earth (Lk. 1:30-33). For this reasdw fcity is called
“heavenly Jerusalem.” The old city of Jerusalem sehbuilder and maker
Is not God, will disappear, and a new Jerusalenpgresl by God - a
“heavenly Jerusalem” will come to take its place.

Heb. 12:22 also indicates that the city is vergéabecause not only
does it house all the angels (“an innumerable caoryipa over 100
million: Rev. 5:11), but it will also be the homée al the saints i.e. the
“church,” which will also involve myriads of people

The saints will be equal to the angels (Lk. 20:883 will be united
with them in the city of God in “high festival,” jecing together in the
presence of God, offering praise and worship asead in Rev. 7:9-12.
Between the angels and saints, hundreds of milkafide involved and
the city would need to be large to accommodate suafbers.

NEW JERUSALEM COMING DOWN FROM HEAVEN

W ith these thoughts in mind we turn to the book eVv&ation. To
start with, chapter 3:12 refers to “the city of ®pd, which is
new Jerusalem, which comes down out of heaven gky¢ from my
God.”

This confirms some of the points already considerethe book of
Hebrews. It is clearly God’s city, built by Him, @nt is coming down
from above to the earth. In Gal. 4:26 the apostel Refers to it as
“Jerusalem which is above.” In its context he itualty referring to the
church, but he refers to the new Jerusalem bedtissto be the city and
habitation of the multitudinous body of Christ.i$t quite common in
Scripture for the name Jerusalem to be used to tefthe inhabitants of
the city as well as the city itself. For exampleati 3:5. 21:10. 23:37.
Also see Matt. 8:34. Mk. 1:33. Acts 13:44 wheretytrefers to people,
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but nobody would conclude on this basis that aditeity did not exist.

The city of God is called “neWerusalem” because it will encompass
and replace the old Jerusalem. If the city camiéa¢oU.S.A. or Britain it
might be called “new Washington” or “new London.bwever, it is not
coming to any of those countries but in the landnpsed to Abraham,
and its centre will be connected to the site ofJddisalem.

Now, if this was all we were told about the capd it was left to our
imagination to guess its size and dimensions aedntlterials out of
which it is constructed, it is unlikely that theegtest imagination would
come anywhere near the truth of it. A divine retielais clearly required
on the matter and is provided in chapters 21 andof2#he book of
Revelation. It is surely significant that the reatedn concerning the city is
withheld until the last book of the Bible and tlastl two chapters of that
book. It is the crown and culmination of divine eéation - the grand
climax to the prophetic Word!

A GREAT AND HIGH MOUNTAIN

We read in Rev. 21:2 that John saw the holy cityy derusalem,
coming down from God out of heaven. In order totbeg he was
carried away in the spirit to a “great and high m@ain” (21:10). The fact
that John saw the city descend while standing @nnfountain indicates
that the city was descending to the geographied ar country to which
the mountain belonged.

It is generally accepted that this great and Imngluntain is the “very
high mountain” to which the prophet Ezekiel wasriear in the spirit and
from which he saw what appeared to be a city (B£k2). It is plainly
stated in this verse that the mountain was in #mel lof Israel, and it is
evident from the ensuing chapters that it is Mddioh at Jerusalem.

The fact that the city is called “new Jerusalendicates that the city
has its focal centre at the site of Jerusalem &at the high mountain
belongs to that area of the land. We have already $hat “mount Zion”
Is inseparably linked with the city of God in Hdl2:22.

According to Zech. 14, the site of Jerusalem isg®o be heaved up
to a much higher position by the mighty earthqu#la occurs at the
second coming of Christ. This earthquake at theestme will level the
hills in Israel and cause the cities of the natitmgollapse. Ps. 102:16
says: “When the Lord shall build up Zion, He slagdpear in His glory.”

Ps. 48:1-2 refers to “the city of our God in thelyhmountain,
beautiful for elevation the joy of the whole earth is mount Zion, on the
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sides of the north, the city of the great king.'u@@ed by Jesus in Matt.
5:35).

Ps. 48 is a Messianic Psalm and awaits the ratdreign of Christ
to be fulfilled. It will not be until then that desalem will be “the joy of
the whole earth.” Until then it will be “a burdemse stone for all nations”
causing injury and pain (Zech. 12:3).

Ps. 48:4 refers to kings and their armies who rabke against
Jerusalem. It is against these forces that Jesues@rom heaven to fight
and destroy at the battle of Armageddon, and thaly amly see him
descending but also the city. Ps. 48:5 says: “Assas they saw it, they
were astounded, they were in panic, they took ightf] trembling took
hold of them there, anguish as of a woman in tfdvai

It is obviously a very awesome and awe-inspiriitg! c

Regarding the site of Jerusalem being elevated, 68s15-16
indicates that it will be the highest mountain e tand, higher than Mt
Hermon which is the highest (2,773 metres i.e. @ fB@t) in that part of
the earth. This is suggested by the fact that Mintd@ (“mount of
Bashan”) is asked the question: “Why look you wahvy, O many-
peaked mountain, at the mount which God desireHfsrabode, where
the Lord will dwell forever?”

The end time earthquake is going to reduce thghlh&f mountains
around the world, causing them to roll down intod dill valleys, and
even disappear altogether in some cases (Isa. B9k4.38:20. Rev. 6:14.
16:20). In view of this it is possible that Mt Zi@mould end up being the
highest mountain in the earth!

Another well known Scripture which refers to theure Mt Zion is
Isa. 2: “And it shall come to pass in the last didna the mountain of the
Lord’s house shall tower above the top of the mannst....... ”

MIND-BOGGLING PROPORTIONS

s a result of being taken to the high mountain ¢#e she city

descending, John then gives a detailed descrigiah The most
mind-boggling aspect about the city from a humamtpof view, is its
size. We read in verse 16 that “the city lies fquese, its length the same
as its breadth; and he (the angel) measured thevti the reed 12,000
stadia (furlongs); its length and breadth and heagh equal.”

The city is laid out as a quadrangle, perfectlyasq, like the
structure seen by Ezekiel, but the city in Revi2tastly greater in size.
Not only is the length and breadth the same, baithsight also. The city
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Is a perfect geometrical shape - a cube - a cubital

12,000 stadia or furlongs is about 1,500 mile2d00 kilometres.
Now, the reference to the city measuring 12,0000hgs, its length,
breadth and height being equal, can be interpiatego different ways. It
can be interpreted to mean that the length, breadthheight are each
12,000 furlongs, making the city 12,000 furlongsi@®. Or, it can be
interpreted to mean that the total outside circuenfee of the city
measured 12,000 furlongs, which means the lengédadth and height, in
order to be equal, each measured 3,000 furlongabeut 375 miles or
600 Kms. So we have a choice between a 1,500 &ubanile square
city.

In view of the fact that the city will be the mabolis of the promised
land, and will “rest” upon Mount Zion and hover ovke land, it is to be
expected that the foundation will be a similar siaethe land. A 1,500
mile square city would extend well beyond its bosdend reach as far as
Rome. But a 375 mile square city would fit withinet northern and
southern boundaries and extend eastward into trebidm Peninsula.
There is a Rabbinical saying that Jerusalem wowlceiblarged until it
reached the gates of Damascus, and exalted ungiddhed the throne of
God, stretching from earth to heaven, uniting theta one. The city in
Rev. 21 would certainly reach Damascus and exteigh mto the
heavens. No wonder, in view of the size of the dist it is paralleled
with the country: “a better country, that is, ambenly” (Heb.11:16).

It is impossible to know how many rooms are in tiy because
their sizes and dimensions are not revealed tdlus.throne room alone,
in which all the angels and those redeemed fromkmdnare seen
worshipping God in the book of Revelation, would/iolisly be massive.

As mentioned before, Rev. 5:11 refers to 100 amllangels around
the throne. 100 million is roughly the populationMexico or Japan and
twice the population of Great Britain. If each b&t100 million standing
around the throne only occupied a space of 3 fgeare (allowing for
prostrating themselves in worship), they would tagean area of 30 miles
square. If the number of saints are equal to tigelanan area of 60 miles
square would be required. Jesus himself said: ‘yrFather’s house there
are many rooms” (John 14:1-3).

Because of the lack of revelation on this matieis foolish to
speculate, but curiosity sometimes indulges inttée lfoolishness. For
example, in a 375 mile cube you would get 556,182 oms (suites?)
each measuring a little under 100 feet square wvethngs 10 feet high!
Allowing for the throne room, hallways, streetsrksaetc, this number of

12



rooms would be reduced quite considerably. If thets equalled the
number of angels given in Rev. 5:11, the total wiaetceed two hundred
million, (the same number that occurs in Rev. 9:16)

From a purely human point of view, the dimensiohghis city are
staggering and unbelievable, defying all human imatgon. It is natural
to be repelled at the thought of it being literialcity of such mammoth
proportions is so mind boggling that the finite lammmind immediately
has an urge to reject a literal interpretation amadard it as highly
symbolic and spiritualize it all away. But we ndedhink very carefully
before rushing in and doing so.

Treating prophecies such as the city of God metaplly instead of
literally, frittering it all away into metaphysicapeculation, has the effect
of taking away from the prophecy of the book, redgcolid, substantial
glorious reality into mere symbolism. The Jews thd to the story of
Jonah because it was inconceivable to them ticaiuid be taken literally.
It is in the context of the revelation concernihg ity of God that this
warning is given: “If any man shall take away frtime words of the book
of this prophecy, God shall take away his shar@ntree of life and the
holy city which are described in this book” (22:18here can be no doubt
that if the city of God is literal, the rejectioand substitution of it for
something metaphorical, would be tantamount tontaki away from the
words of the book of this prophecy.

COMPREHEND - THE BREADTH, LENGTH,
HEIGHT AND DEPTH

A s we shall see, the apostle Paul was caught upetoity of God in
vision and heard unspeakable words which he woatdon could
not utter. Among the words he heard may have beemeasurements of
the city. If so, it is not difficult to understartdm being reticent about
giving utterance to them in view of the mind bogglidimensions. The
privilege of that utterance was reserved for thesdp John and had to
wait to form the climax to the Word of God.

However, the apostle Paul did say at a later dtiéx his vision that
the prayer of the Christians should be that we “nimy able to
comprehend with all the saints what is the breaattid, length, and depth
and height,” and remember that “God can do exceealoundantly above
what we can ask or think” (Eph. 3:18-20). Abrahaad khe right attitude:
He staggered not at God’s promises through unbelief

In seeking to understand the significance of #regth and breadth,
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depth and height of the city of God, we certainged to guard against
being influenced by our own finite thinking, andekein mind that God
can do exceeding abundantly above what we canrabhnd.

PREPARED AS A BRIDE ADORNED FOR HER HUSBAND

dam Clarke says the description of the city of GodRev. 21 was

never intended to be literally understood, andrtagority of Bible
commentators adopt the same attitude. The mostlgopiew is that the
new Jerusalem is symbolic of the bride of Chrisé (¢hurch).

The reason for drawing this conclusion is bec&mse 21:2 refers to
the city being “prepared as a bride adorned for lhesband.” But this
statement does not declare that the cityésbride, but rather that the city
is beautifully adorned lika@ bride. In Biblical times, brides were adorned
with jewels (Isa. 61:10), so the adornment of titye @f God is compared
with the adornment of a bride.

The same Greek word “kosmeo,” translated “prepairedRev. 21:2
Is translated “garnished” in vl19 and means decdratadorned,
ornamented, and refers to the foundations of thi a¥ahe city which
consist of precious stones, and the gates are. gdwlcity itself and the
main street is pure translucent gold. The wordasdlated “adorn” in 1
Tim. 2:9 in relation to women adorning themselvethwold, pearls and
expensive apparel. It is also translated “adormed’k. 21: 5 in relation to
the temple at Jerusalem in New Testament timesgb&@dorned with
goodly stones.”

If the apostles exclaimed: “Behold, what mannestohes and what
manner of buildings” in relation to Herod’s temggidk. 13:1. Lk. 21:5),
what will be said when the true temple appearsi@wwof its beautiful
adornment?!

We read in 1 Chr.29:2-8 that David prepared “adinmer of precious
stones” for the temple in his day and numerous ipuscstones were
contributed by the Israelites for the same purpddleen Solomon finally
built the temple, all these jewels and gems weredu® adorn and
decorate the walls (2 Chron. 3:6). In view of thetfthat it was a model
of the temple city of God, it is not surprisingdscover in Rev. 21 that
the city is adorned with precious stones.

Hints of the glorious adornment of the new Jemrsaare given in a
number of prophecies in the book of Isaiah. Chapff for example:
“Awake, awake; put on thy strength, O Zion; put thy beautiful
garments, O Jerusalem, the holy city...” Isa. 54:21"...0 Jerusalem... |
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will set your stones in antimony, and lay your fdations with sapphires.
| will make your pinnacles of agate, your gatesarbuncles, and all your
walls of precious stones.” Isa. 61:10 refers tasalem being clothed and
adorned “as a bridegroom decks himself with a galand as a bride
adorns herself with her jewels.” This is very samito the statement made
in Rev. 21:2 which likens the adornment of the hoity to “a bride
adorned for her husband.”

FALSE MODESTY

I\/I any commentators maintain that the gold, preciaoses and
pearls in the city of God were never intended to likerally
understood because such things and anything of teagnealue can have
no place in the spiritual eternal world. This itséareasoning. God is not
concerned about the monetary value man places ggdrand jewels and
did not create them for this purpose, but for Hs1a@ylory and pleasure.
Carnal man has misused and abused them for hisgbevg but it is
evident that God uses them for glory and beautylighcity. Why should
the city be drab and colourless? Surely it is evide God’s creation - in
the flowers, birds, butterflies, fish, snakes, gesumsets etc that He loves
colour.

Another reason for some concluding that the @tgymbolic of the
bride of Christ is because when the angel told lblah he would show
him the bride, he showed him the city descendingv(R1:9-10). But if
we were to read elsewhere that a certain persdratather person that he
was going to arrange for him to see or meet a icebiade, and then we
read that he took him to a certain city, would vemaude that the city
was the bride and that there was no real litetgliovolved at all? Would
we not rather conclude that the city was the residef the bride and that
to see her he needed to be taken there? Rev. @falkds it clear that the
church is not the city but enters the city. Also:2Z1 When the city
descends, the church will have been caught upitintomeet Jesus in the
air at his second coming as we read in 1 Thes-#716

The city is the city of the great king - the bgdeom, and the bride
will dwell there with him. Until he returns and fats those who make up
his bride from the four corners of the earth, tbhenplete bride would not
be able to be seen in one place. In order to sebrttle in one place, John
was taken to the city where she will be gatheredHsy angels (Matt.
24:31).

But, when John saw the city he was so awe-struitk its size,
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shape, glory and splendour, he became completelyséed on it and the
detailed account he had to write about it.

CONFUSION BETWEEN CITY AND COMMUNITY

T 0 conclude that the reference to the bride of Clamgl the city of
God means the city is a community of people and chae involve a
literal physical city, would be as wrong as conahgdthat the great whore
and “that great city which reigns over the kingstloé earth” in Rev. 17
only refers to a community of people and does matlve a literal city.

The angel (“one of the 7 angels who had the 7sV)iavho talked
with John saying: “Come hither, | will show you thede, the Lamb’s
wife,” was the same angel who talked with Johnieadaying: “Come
hither; | will show you the judgement of the gredtore” (Rev. 17:1).
When John was carried away in the Spirit he “sawoanan” (v3) who
symbolized the great whore. She represented ofedhe apostate church
which is a spiritual fornicator, and “the bridegthamb’s wife” represents
the true and pure church which is “a chaste vitdinis appropriate that
the same angel showed John these 2 contrasting wonnes and their
ultimate destiny.

If it was stated in Rev. 21 that “the bride, thanib’s wife is that
great city of God which will reign over the kingkthe earth,” it would be
regarded by many as proof positive that the cithéschurch community
and not a literal city, and it would be difficult argue against it. But Rev.
21 does not make that kind of statement. It singtgtes that the angel
told John to come with him to see the bride andoe& him and showed
him the city. It does not say that the bride is¢hg This conclusion is an
assumption and has to be read into it. It is jgséasy to read it to mean
the bride is in the city.

However, as far as the “woman” in Rev. 17:3 isa@ned, which
most expositors regard as the apostate churcé stiaied in v18 that she
“Is that great city, which reigns over the kingstleé earth.” But nobody
has concluded that the city refers to the apostatech and not a literal
city. The majority believe it refers to the city Rbme, which is the power
base of the apostate community - the place of #g@Rhrone upon which
their “anointed one” and “holy father” the Popessitikewise, “that great
city, the holy Jerusalem” is the power base oftthe church - the place
of the throne of Father God and His anointed oneris€ Jesus. The
inseparable link between each community and thespective cities is
quite apparent. As pointed out before, by metongnajty can refer to its
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inhabitants, but in reality the inhabitants areteja separate and distinct
entity from the literal physical city. Failure teaognize this would result
in eliminating the city of Rome from Rev. 17 andshasulted in many

eliminating the city of God from Rev. 21.

It is certainly made clear by the references iv.R&:6, 16 to the
harlot woman being drunk with the blood of the smiand of her flesh
being burned by fire, that she does not only sygaitity. A city without a
community cannot shed blood and does not have ftebke burned!

We read in Rev. 18:15-19 that the great city of tharlot “was
clothed in fine linen, and purple, and scarlet, dedked with gold, and
precious stones and pearls.” These words are dbnerecepted as
referring to the rich adornment of the city of Rqonparticularly the
Vatican city. The same adornment is also appligtiéachurch of Rome in
Rev. 17:4: “And the woman was arrayed in purple secatlet colour, and
decked with gold and precious stones and pearlst’vi8ry few, if any,
would confuse the city with the church and clairattthey are one and the
same.

The city of God in Rev. 21 which is pure gold arab foundations
adorned with precious stones, gates made of pedrtte street made of
pure translucent gold, is obviously contrasted witb great harlot city,
whose “great riches” will “come to nought in oneurib(Rev. 18:17). But
such a contrast cannot be made if only the harlotis is regarded as
being a literal city and the city of God is regatdes being symbolical. If
there is no difficulty accepting the harlot’s ciyith its gold, precious
stones and pearls literally, why not the city ofd3df it be argued that the
book of Revelation is all symbolic so the gold etwentioned in
connection with the city of God must be treated Isglically, then to be
consistent, the same rule should apply to the gatd mentioned in
connection with the harlot’s city.

A SPARKLING RADIANT CITY

he 375 mile square city radiates the glory of God sparkles like a

giant chandelier, “having the glory of God, and hght was like a
stone most precious, even like a jasper stoney @eacrystal” (Rev.
22:11).

In Rev. 4:3 the glory of God Himself is likenedttee jasper, and v6
refers to a sea of glass like crystal before Hierth. The stone described
in Rev. 22:11 as “a jasper stone, clear as crysjpdaks of a perfectly
transparent jasper as unclouded as the brightestatrradiating all the
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colours of the rainbow. Some believe it could ratethe diamond. The
city is ablaze with brilliant sparkling, pulsatirggplour as it reflects the
glory of God.

“And the city had no need of the sun, neitherhed tmoon to shine
upon it: for the glory of God did lighten it andetlhamb is the lamp of
it” (v23). (Ps. 84:11).

Night never occurs in the city due to the glory @dd being an
everlasting light and the Lamb an eternal lamp.r&ell therefore be no
need for a lamp or the sun or moon. This doesnamtéat the sun and
moon will no longer shine. It is evident from P2:11 that they will.
Mortals need day and night so there will still beysl and nights in the
new earth. But they will be of surpassing glory dag¢he new heavens
which will involve the removal of all air pollutiorfThe light of the moon
shall be as the light of the sun, and the lighttleé¢ sun shall be
sevenfold...” (Isa. 30:26). Air pollution will bedad in the end time that
when the new heavens are created and the sunéghis to normal, it
will be 7 times brighter than what it was.

The holy of holies in the tabernacle and templd ha natural or
artificial light. It was lit only on the day of atement, by the glory of
God, as a result of the sacrifice for sin being&t. So the uninterrupted
glory of God in the city-temple of God indicate® thutting away of sin
for all time, through the blood of the Lamb.

If Moses’ face shone as a result of God’s glorgsoag by with his
back turned, imagine the bright faces of all whd behold God face to
face every day!

The A.V. says the Lamb is the “light” but the Gtegord “luchnos”
according to Strong, means a portable lamp. Itasdlated “candle” in
Mk. 4:21. Jn. 5:35. Rev. 18:23. 22:5. It is alsanslated “light” in 2 Pet.
1:19.

Lamps were used in houses in Biblical times tcedight at night,
but the city of God won't need such lamps becausesC who possesses
and reflects the glory of God, is the lamp. The wayhich Rev. 21:23
likens the glory of God to the sun, and Christ téamp, implies the
superiority and transcendent glory of Father God.

Rev. 21:21 says: “The street of the city was pygw&l, as it were
transparent glass.” The Greek word “plateia” tratesl “street” is the
feminine of “platus” which means wide or broad asdranslated “wide”
in Matt. 7:13: “wideis the gate and broad is the way...” (Another lsimi
word, “platos” is translated “breadth” in Rev. 204:16. Eph. 3:18). In
view of this, the “street of the city” in Rev. 21:4s wide, broad and
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spacious, which it would need to be in view of thidions who live in the
city. The street will not be narrow or congestda lthe streets in some
cities today.

Although the word “street” is here used in thegsiar, with the
definite article “the” before it, it is not to beigposed that there is only
one street in the city; for there are 12 gates,thace must of course be a
street leading to each gate. But the street spokéere is “the” street by
way of distinction; it is the main street, or as tbriginal word signifies,
the broad way, the great avenue.

Every great city has its main street or avenud, John sees that the
holy city has its broad central avenue too. Weldwd in Rev. 22:1-3 that
the street turns out to be a boulevard with a rofdiving water running
through its centre from the throne of God and thenh, and the tree of
life stands in the midst of the river in the middlethe city, and adorns the
banks of the river by sending branches over to bmtés which yield fruit
every month.

The street, like the city itself “was pure golifkel transparent (clear)
glass” (v18, 21). As in the case of the woodenrfoim the most holy
place of the tabernacle and Solomon’s temple, whiehe overlaid with
gold, the street in the city will also be pure depld. All the equipment
of the outer court of the tabernacle was of briagsthe word of prophecy
declared that “for brass | (God) will bring golds4. 60:17).

But how can gold be transparent? Reference toeihgo “like
transparent glass” probably means it is so higldlysped as to possess
perfect powers of reflection, like a mirror. Thdeet of this would be
grand and striking in the extreme. Think for a matnevhat the
appearance of a street so paved would be. The @osgmlaces on either
side would be reflected beneath, not to mentionlus&ous radiance of
the beauty of the glory of the Lord. This is whatidgwas originally
created for; not for the glory of man but for Gaohd it is fitting and
appropriate that it should be used in the constmadf the city of God.
For this reason the most holy place in both thernadicle and temple were
overlaid with gold.

THE WALL

V erse 12 says the city “had a wall great and higmt the
measurement of it is given in v17: “a hundred aordyffour cubits
by man’s measurement, which the angel was using.”

The cubit is regarded as the distance in a noachalk from the elbow
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to the finger tip, and is 18 to 20 inches, (thouglkzk. 40:5 and 43:13 it
is larger by a hand breadth). This means the wafi around 216 to 240
feet, i.e. 66 to 73 metres high - as high as a@® suilding and therefore
not easy to climb over! The purpose of the walhas doubt to prevent
those who have no right to enter the city from gajraccess (v27. 22:14-
15).

If the Israelites were over-awed by the citiesttad Anakim which
were “walled up to heaven,” it is not surprisingtttour minds should
boggle at this city and its wall. May lack of faibim our part to be able to
enter such a city not prevent us from gaining agices

Rev. 21:18 says the wall was made of jasper, whashalready
mentioned, is regarded by some as the diamond.NEwe International
Bible for example says: “The wall was made of diachd What a
contrast to clay, brick, wood, and concrete! Tightliand colour reflected
by the wall would therefore manifest the glory obd; sparkling and
glistening with all the colours of the rainbow. Toigy of God would be
seen towering behind the radiance of the wall.

THE FOUNDATIONS

Rev. 21:19 says: “The foundations of the wall of ttiey were
adorned with all manner of precious stones.” Thadesnent, taken
by itself, could be taken to mean that a varietypdcious ornamental
stones were inserted here and there in each faondstbne. But the next
statement: “The first foundation was jasper; theosd sapphire...”
reveals that each foundation consisted of one qudati precious stone.
There are 12 foundation stones upon which the witdl and they are
divided up by the 12 gates. Reference therefoféotmdations... adorned
with all manner of precious stones” means eachhef 12 foundations
consisted of a different precious stone.
The 12 different stones listed in Rev. 21:19-20 &8 follows:

1. Jasper: Usually green with red veins. Theee @ number of
varieties.

2. Sapphire: Deep sky blue, almost as transparenglittering as a
diamond.

3. Chalcedony: Several species; bluish whitaesmost common.

4. Emerald: Bright vivid green.

5. Sardonyx: A red and white stone.

6. Sardius: Vivid red.

7. Chrysolite: Yellow or gold.
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8. Beryl: Sea green (bluish green).
9. Topaz: Some say pale green and others dayeltow.

10. Chrysoprasus: Yellowish or golden green.

11. Jacinth: Deep red or violet or a blendingeaf and yellow.

12. Amethyst: Bright purple or violet.

Though the precise colours of these stones in soases are not
certain, the general picture described here isadnenmistakable beauty,
designed to reflect the glory of God in a spectafrbrilliant colour. The
light of the city within, shining through these mars colours in the
foundation of the wall, topped by the wall itselmposed of the crystal
clear jasper (diamond?) creates a scene of dazzéiagty in keeping with
the glory of God and the beauty of His holinesss™ity is undoubtedly
far more beautiful to the eye than anything man éas seen. He has
never been able, and will never be able to creayghag like this. It
reflects not only the infinite wisdom and powerdd, but also His love
and grace by receiving into it all His sons andgiaers.

The 12 stones that make up the foundations ardyniee same as
those on the breastplate of judgement which thke pigest of Israel wore
when he went into the holy of holies. These stomere like signets, for
each one was inscribed with a name of one of tibedrof Israel (Ex.
28:15-21). The foundation stones in Rev. 21 howeas inscribed with
the names of the 12 apostles of the Lamb, but éibescare inscribed with
the names of the 12 tribes of Israel (Rev. 21:1R4fdohn saw the names
of the 12 apostles written on the foundations, hustrhave seen his own
name. What a thrill that would be, assuring hinagslace in the eternal
city!

Obviously astronomical quantities of gold, preci@iiones and pearls
would be required to build a 375 mile square cubaity. This is too
much for the faith of some to handle. They imagim& God could not
find such quantities. They are earth-bound in tkl@mking, limiting the
resources available to God to what is availablglamet earth. They do
not believe that He can do exceedingly abundariitva what they can
ask or think. If necessary, God can create a wptdeet out of gold,
diamond or pearl! An article in a newspaper in M&@8 reported that a
star has been located in the constellation of Ceagawith a massive
density, thought to be made up primarily of carkeor oxygen in a
crystallised state, which would make it a diamonthwa blue-green tint.
This truly would be a diamond in the sky largemtlaaplanet!
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THE GATES

he wall has 12 gates, 3 on each side, and an atayals guard at

each gate. The gates are made of pearl and indonibe the names
of the 12 tribes of Israel. These names will be emwrial of Israel's
privileged position as the custodian and chann¢hefWord of God and
our indebtedness to it and them (Ps. 147:19-20..RBotr2. 9:1-5).

The basis of all the measurements connected with dity is
Israelitish, based on the number 12, because “tpe lof Israel” (Act.
28:20) is the basis of the Gospel of Jesus Chgswhich people are
redeemed and gain entrance to the city.

The 1% mile square city in Ezekiel's prophecy,lemhl“Yahweh
Shamah” (Ezk. 48:35), which is some miles soutlderfisalem and will
be used to accommodate the mortal worshippers, laéso 12 gates
inscribed with the names of the 12 tribes. The rsaare recorded in Ezk.
48:31-34, 3 on each side of the four square digytiag on the north side
and working around clockwise to the east, south wmast. The order is
different from any other given in Scripture andass follows: Reuben,
Judah, Levi, Joseph, Benjamin, Dan, Simeon, Isaadebulun, Gad,
Asher, Naphtali. Some have suggested that this smder may apply to
the gates in the city-temple but there is no eweédior this. Rev. 21 does
not put names on the gates.

Isa. 60:18 refers to walls being called Salvahod the gates Praise.
All who enter the gates into the city will certagirtbe participants of the
salvation of God and will have joy in their heamdgpraise on their lips.
As they enter they will be singing: “I will enteri#d gates with
thanksgiving in my heart, | will enter His courtghvpraise” (Ps. 100:4).

TWELVE ANGELS AT THE GATES

p until Rev. 21 we have been presented with 7 andgeit now, for

the first time, we are introduced to 12, who arthat12 gates (v12).
(Jesus referred to “more than 12 legions of angdistt. 26:53).

According to 2 Chr. 23:19 guards were posted & dglates of
Solomon’s temple to prevent anyone or anything esntlfrom entering.
And, according to Rev. 21:25-27 the gates of thig bty will never be
shut, and nothing that defiles or abominates walldble to enter. This
suggests that the angels act as guards at the glteging the saints free
access to the city, but barring the way to intradéror those who are
refused entry, “there shall be weeping and gnasbirigeth when you see
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Abraham, Isaac and Jacob and all the prophetseirkittgdom of God,
and you yourselves thrust out” (Lk. 13:28).

Reference to the angels guarding the way intocttyeparadise of
God, in the midst of which is the tree of life, lsalo mind Gen. 3:24
which refers to the cherubim being posted at theaane to the garden of
Eden with a flaming sword preventing access tottee of life. Will the
12 angels who guard the gates into the city havads® No reference is
made to weapons in their hands.

Although the angels will not be rulers in the bafitieb. 2:5), they
still have duties and ministries to perform in tela to the city of God.
We see them many times in the book of Revelatiooyral the throne in
the temple-city praising and worshipping God witle saints. It is their
home as well as the saints.

In Biblical times, judges sat in the gate-houséheir cities, settling
disputes and dispensing justice. In the light ois,ththe following
statement of Jesus to his 12 apostles could bédisant: “...when the son
of man shall sit on the throne of his glory, yosoakhall sit upon 12
thrones, judging the 12 tribes of Israel” (Matt..28). Could this mean
that each of the 12 apostles will have their thronthe gate next to the
foundation inscribed with their name, and judge ttifee whose name is
inscribed on the gate?

Ps. 122 could be relevant to this: “I was glad mwhieey said to me,
let us go into the house of the Lord. Our feetlIsétaind within thy gates
O Jerusalem. Jerusalem is built to be a city thawound firmly together,
to which the tribes go up, the tribes of the Lasl was decreed for Israel,
to give thanks to the name of the Lord. For thérertes for judgement
are set, the thrones of the house of David...”

EACH GATE WAS A PEARL

“A nd the 12 gates were 12 pearls, each gate was ofiasingle
pearl” (Rev. 21:21).

The word “gates” comes from the Greek word “puland according
to Strong, can signify a porch or vestibule. ltremslated “porch” in Matt.
26:71. Vine says it can also signify the gate toaen walled town. In
ancient times, the gate of a city was a buildingsalf like a tower where
elders would meet and sit to discuss legal matt&régate” was not
merely a door on a hinge out in the open, likerenfgate. In view of the
fact that the gates in the city wall will never sleut (Rev. 21:25), there
would be no need to have a gate in the sense obmatdat closes. “Gate”
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is therefore more likely to mean gateway, involvangtructure.

Adam Clarke’s response to the reference to eatshlgang made out
of a single pearl is: “This must be merely figuwatifor it is contrary to
nature to produce a pearl large enough to makéeatgauch an immense
city.” This reasoning is completely contrary taaet son of Abraham, and
yet it is unfortunately too common among those \pnofess to be the
seed of Abraham. As mentioned before: if God wakdetie could create
a whole planet out of pearl. If we were to only eguicthe things in
Scripture which are according to nature, we would ap with a Bible
without any miracles and without a wonder-workingparnatural God.
Many have denied themselves the city of God becaiifes.

Pearls, like diamonds and other precious storssBate colour and
would add to the spectacle of dazzling glistenintpar around the city
wall. The colour of a pearl in the natural worlddstermined by the
oyster’s environment, so that different areas efworld’s seas are noted
for producing special colours. There are bronzéedinpearls from the
Gambier islands, pale rose pearls from the Bahabhask pearls from the
Gulf of Mexico.

Pearl may not only be used in the gates of thevedll; it may also
be used in the city itself. Ivory will also be udsecause Ps. 45:8 refers to
Messiah and his fellows being in “ivory palaces” em stringed
instruments will be played and make hearts gladis Werse even
mentions that the garments of the king will smigé 1“myrrh, aloes and
cassia.”

Rev. 21 is just a brief summary of the design stnaicture of the city.
Many books would no doubt be required to give aitkd description of
every feature in this huge city, and some wouldophdy be too difficult
to describe and too amazing to comprehend. Thie littat has been
revealed is difficult enough for some to receivéhaut revealing more!

THE CITY IS SEPARATE AND DISTINCT
FROM THE CHURCH

From a human point of view it is certainly a chafie to believe the city
is literal, but it is very difficult to apply thisity to the church. Many
attempts have been made to spiritualize it all away none of them are
very convincing. | am yet to come across a satisfgcexplanation as to
how a 375 mile square cubical city can be the dhurc

If the 12,000 furlongs is not literal, why is thiparticular
measurement given, and what is it supposed tofgiyifi the intention in
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using 12,000 furlongs is simply to convey the cqnad a cube, why, and
why use this particular measurement? Why not 2@00,000? Why not
just one furlong? One furlong could be used justféectively to signify a
cube as 12,000!

If we regard the description of the city as beiagclusively
metaphorical, and spiritualize it all away into iaemothingness, how
unmeaning, yea, even bordering on folly, do thesscdptions become.
How can a wall 144 cubits high with 12 gates andaigels standing at
the gates be the church? It would be absurd tokspiethe church in such
terms.

If the city is the church, how do we explain tlaetfthat reference is
made to the throne of God and of the Lamb being as well as a street,
the tree of life and a river? (Rev. 22:1-2).

There are a number of reasons for believing that ¢hurch is
separate and distinct from the city of God:

1. Rev. 20:9 refers to armies coming up againse¢ ‘tamp of the
saints, and the beloved city.” A distinction is readere between the
church and the city. It is evident that the citythe dwelling place of the
church, not the church itself.

2. Rev. 21:27 and 22:14 say those whose namewrdten in the
Lamb’s book of life will be permitted to enter tlugh the gates into the
city. This clearly teaches that the church is hetdity, but enters the city.
Statements such as this make it difficult to eqttagecity with the church.

3. The same distinction between the city and theah can be seen
in Heb. 12:22 where a list of the prospects of@eistian hope is given
as “Mount Zion; the city of the living God - the dweenly Jerusalem; an
innumerable company of angels in high festival, gredchurch ....”

4. Can it be seriously believed that when we tbatl Abraham lived
in tents rather than a city, for he looked for t gvhich has foundations,
whose builder and maker is God, that it means he laking for the
church? He and his company were the church. Thenséant relates to the
placewhere Abraham hoped to live, not the people witltom he would
live. The contrast is clearly between tents and lénger more durable
structure of a city, not between a small companpexple and the larger
company of saints, although that can be inferred.

5. When Abraham and his “seed” - the multitudinbody of Christ,
involving many millions of people, are gathereddthger to Zion in the
promised land to sit down or recline for the mayesupper, where are
they going to sit - out in the paddocks? No! Pa@idaare for tents and
Abraham will not be reverting to that form of haion. He and his seed
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will have the city of God. They certainly will ndie waiting for the
nations to come together at Jerusalem to builanplee before they can sit
down with Christ for the marriage supper!

6. The reference in Rev. 22:1-2 to the river otewassuing forth
from the throne of God in the city, flowing dowretimiddle of the street,
and the tree of life standing in the middle ofist,clearly reminiscent of
the garden of Eden. The fact that Rev. 22 teadiasthe tree of life is in
the midst of the city, and Rev. 2.7 says the te@ithe midst of the
paradise of God, reveals that the city is paradisegarden city. The
garden of Eden was a type or foreshadow of theofityod.

Could anyone possibly confuse the garden of Ediém Adam and
Eve? Would anyone argue that the garden was restlliteality - that
Adam and Eve were the garden? The garden was #oe plhere they
lived, and paradise, the garden city of God, isplaee where Christ, (the
second Adam) and his wife (the church) will livedain and Eve were not
the paradise and neither will be Christ and higchiu

Paradise is the city of God. More to the poine tiity of God is
heaven.

%k kk k%%
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CHAPTER TWO
THE CITY OF GOD IS HEAVEN

he only other places in the Bible besides Rev. Bérey the length,

breadth and height of a structure are equal, fayraioube, are in Ex.
26:15-25 and 1 Kng. 6:19-20. These verses relaieettabernacle built in
the days of Moses and the temple in Solomon’s dag. most holy place
in each structure was a cube; the length, breadthhaight were equal.
This is no coincidence but very significant in tela to the city of God.

The temple replaced the tabernacle and was argedliand glorified
edition of it. During the days of both the tabelra@nd temple, the high
priest went into the most holy place once a yedh whe blood of the
sacrifice and sprinkled it on the lid of the arktloé covenant (the “mercy
seat”) to make atonement for sins.

According to the New Testament, this ritual wasype pointing
forward to the day when Jesus would offer himsplas a sacrifice, shed
his blood as an atonement for sin and enter insvdre itself as a result.
We read this in Heb. 9:24: “For Christ is not eatemto the holy places
made with hands, which are figures of the true,ilat heaven itself, now
to appear in the presence of God for us.”

We are clearly told here that the holy placeshia tabernacle and
temple were “figures” i.e. representations or ceyperts of heaven.

Again we read in Heb. 8:1-2 that “We have a highgt who is set on
the right hand of the throne of the majesty inlibavens, a minister of the
holies (sanctuary) and of the true tabernacle, wkhe Lord pitched and
not man,” (i.e. whose builder and maker is God).

Here again we are told that heaven is the trug dholies and that
it is the true tabernacle. The word “true” meansves is the reality
represented by the tabernacle. (Compare Jn. 632. d&hd 1 Jn. 2:8
where Jesus is referred to as the true breadwtimoe and true light. In
these places the word “true” carries with it theaaf antitype).

Heb. 8:5 says the tabernacle and its service wisam example and
shadow (rough outline) of things in heaven. Thetevrthen goes on to
explain that this was implied when Moses was irtséd by God to make
the tabernacle according to the patteown to him at Mount Sinai.

The Greek word for “pattern” is “tupos” which m&aensample,
resemblance, model, type. Acts 7:44 says Moses rtaeldabernacle
“according to the fashioftupos) he had seen.” And Ps. 78:69 says “He
built His sanctuary like high heavens.”

Heb. 9:23 says the tabernacle and all that pedaio it was a pattern
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of things in the heavens. The Greek word for “patten this occasion is
“hupodeigma” and means an exhibit for imitatiore@men, copy.

The word “figuré is used in Heb. 9:9 which is “parabole” in the
Greek and is elsewhere translated “parable.” It maeaimilitude,
comparison and usually relates to earthly thingsclvinave a heavenly
significance and reality. The tabernacle was adj\yparable of heaven.

The word “shadoWwoccurs in Heb. 10:1 and is explained in the same
verse to mean “not the very image.” A shadow iaiatf rough outline or
representation of a physical reality.

We are told in Act. 7:44 that the tabernacle wim ‘tabernacle of
witness” It certainly was, for it withessed and testifiexdgreater things in
heaven.

All these words used to describe the purposeetahernacle, saying
it was an example, pattern, figure, shadow, witresof heaven, teach us
that it was an earthly copy - an inferior replica stale model - an
inanimate miniature of heaven. Heaven is “a greated more perfect
tabernacle not made with (human) hands” (Heb. 9:11)

THE TABERNACLE OF GOD

I n view of the most holy place in the tabernacle &mple being a
cube, it is obviously significant that not onlytie city of God a cube,
but is also called the tabernacle of God, the teroplGod and heaven.

For example, when John saw the holy city descentbnearth he
heard a voice saying: “Behold, the tabernacle af Gowith men, and He
will dwell with them ....” (Rev. 21:2-3). Similaregtiments are expressed
in Ezk. 37:26-27: “I will set my sanctuary in theidst of them for
evermore. My tabernacle shall be with them ...8cAkee Ps. 15:1. 61:4.
76:1-2. Isa. 33:20.

The tabernacle of God is also referred to in R&¥6 in connection
with “those who dwell in heaven.” “Tabernacle of d5das used here
synonymously with “heaven.”

Rev. 15:5 in the Authorised Version refers to “tleenple of the
tabernacle of the testimony in heaven.” Other {edims render it “the
temple, the tabernacle of the testimony in heaven;the temple, that is
the tabernacle of the testimony in heaven.” Thisvegs the sense of the
temple and tabernacle being one and the same tmnmggly, heaven.

Heaven is referred to as God’s temple in both Ghé and New
Testament. See 2 Sam. 22:7. Ps. 5:7. 11:4. 1816. Ha0. Rev. 11:19.
14:15, 17. 1535, 6, 8. 16:1, 17.
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“There came a great voice out of the tempfeheaven from the
throne(Rev. 16:17). “The Lord is in His holy templie Lord’s thrones
in heaveh (Ps. 11:4). “Heaven is my throne ....” (Isa. §6:These and
other Scriptures testify that God’s throne is iraven. Reference to the
throne being in the holy city in Rev. 22:1-3 sudggdberefore that it is
heaven, for Father God only has one throne in heaVhe throne in
heaven and the throne in the city are one andaime s

A MOBILE CITY AND THRONE

illions of angels live with God in heaven and Jesitss at his right

hand. Heaven is clearly a place not just empty esp#cis not
something ethereal or spectral. The Father, soraagdls are not floating
on clouds or cosmic dust in space without any fiakdde.

Ps. 103:19 says the Lord “prepardis throne in the heavens.” The
word prepared means “set up,” and is used frequémtthe sense of to
make or create. For example, 1 Kng. 5:18 refersvtokmen who
“prepared” timber and stones to build Solomon’s gkan Chapter 6:19
goes on to say Solomon “prepared” the oracle,the.most holy place
which housed the ark of the covenant which repteseGod’s throne in
heaven.

Reference to God preparing His throne in heavewlise indicates
that it is a physical throne He made or createdHiarself. It is not a mere
metaphor neither is it something ethereal or spkdtris something that
can be sat upon - solid, substantial and trandplerta

Many Christians do not stop to think or enquiresearch Scripture
for an understanding of the nature of heaven. Swdmously many think
of it in terms of another planet. But it is notlanet, it is a city - a mobile
city which involves a mobile throne. No wonder tbi¢y is so mind-
boggling in size and grandeur and is of dazzlinguih@ What else would
you expect of heaven?! Planets and stars areiked 6rbit and restricted
as to the amount of space they can traverse, natetdion the speed at
which they can travel. Planets are regularly plahogo darkness due to
revolving on their axis. But heaven, the city ofd>@ not in a fixed orbit
and is not restricted in its movements or in theesbof its movements,
and it certainly is never plunged into darknessd @d‘the Father of lights
with whom is no darkness due to turning” (Jam. },:4id His everlasting
light fills heaven with light.

The mobility of heaven is seen in the city of Glascending to earth
in Rev. 21:2, 10. This could be one of the readonst being called a
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“tabernacle.” In Greek the word is “skene” and neéent. A tent is a
moveable and transportable dwelling, but a temgla ifixed and solid
structure. The city of God is both of these; iaisolid structure and it is
also moveable, and is therefore called both a terapdl tabernacle.

EZEKIEL'S VISION OF CHERUBIM AND THRONE

he mobile nature of the city and throne of Godndigated in a

number of places.

Ezekiel chapter one refers to a vision or revetathat the prophet
had of the glory of God. He saw the 4 living creasuwhich are referred
to in Rev. 4 standing in the immediate presenddad around His throne.

But Ezekiel also saw a wheel alongside each lidrggature, making
4 wheels altogether. The wheels were not ordindrgels. Each one was a
wheel within a wheel, i.e. each wheel had anotheseklintersecting it at
right angles, enabling them to travel in any dictwithout swerving.
The size and height of the wheels was “dreadfu.” awesomely huge -
mind-boggling in size compared to normal wheelseyTlgleamed and
sparkled like a radiant jewel, and the rims wetkdiieyes.

Wheels and eyes signify mobility and perceptiomsight.

When the living creatures moved or ascended, theels alongside
them moved with them without revolving.

A divine chariot or vehicle is conveyed in thision.

The 4 living creatures are referred to as “Chemnibin Ezk. 10.
Some believe that they refer to the redeemed aodfigtl saints, but
Scripture makes a distinction between the saindstlaa 4 living creatures,
not to mention the 24 elders. For example, Rewv10:@lepicts the saints
standing before the throne praising and thanking,@wen verses 11-12
go on to refer to the angels, 24 elders and 4didreatures worshipping
God. They are clearly separate and distinct froensiints. Also see Rev.
14:1-3. 19:4-7.

The 4 living creatures, being in the immediatespree of God
around the throne, are clearly very high-rankingeds if not the highest.

The suggestion that Ezekiel's vision of the whealsngside the
cherubim conveys the concept of a divine chariotadricle, calls to mind
a statement in 1 Chr. 28:18 which refers to “thardt of the cherubim.”
In this particular verse the “chariot” refers taethrk of the covenant in
Solomon’s temple of which figures of the cherubiwrnied a part,
standing at each end with wings outstretched.

The ark of the covenant represented God’s thrBaang mobile, and
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leading God’s armies of Israel into battle, it vilasught of as a chariot.

In fact, as it was carried, with the wings of derubim outstretched,
it gave the impression of the cherubim bearingr@ngporting the throne.
Hence the phrase “chariot of the cherubim.”

The concept of the cherubim transporting the tarnensignificant in
the light of Ezk. 1. Verse 22 says an awesome, ing@ing firmament
that sparkled like crystal, radiating all the caokwf the rainbow, was
above the heads of the cherubim and above the synided a dome or
ceiling. And above that, according to verse 26, wamashrone like a
sapphire stone, (Ezk. 10:1 repeats this) and upentlirone a radiant
divine being.

So then, the crystal firmament, being above therudiim, was like a
dome or ceiling to them. But to the One on the rier@bove this, the
firmament would be a floor or pavement. Wherever thherubim and
wheels went, the firmament and throne went withnthdhis clearly
conveys to us a mobile throne, borne by the cherublltimately, as we
read in Ezk. 43:1-7, the throne comes to dwell amhe Dan. 7:9 refers to
it: “His throne is fiery flames and its wheels bungnfire.”

Now, regarding the firmament or pavement of chystader the
throne, Rev. 4.6 refers to what appeared to beea & glass like crystal
before the throne.” Being like a “sed glass like crystal” suggests the
colour of sparkling blue sapphire. Who could fail gdee the connection
between this and the firmament like crystal betbeethrone in Ezk. 17?

This would mean that the cherubim in Ezk. 1 tramsad Yahweh and
His throne from heaven, along with the crystal-logkpavement (divine
platform) upon which or above which the throne.siisis reveals that the
throne can leave the city and be transported witiipas in the case of
the ark of the covenant which could be conveyeanimther place without
the temple having to go with it. The ark of the enant was not a fixture,
cemented or bolted to the floor of the tabernacleemple, and neither is
the throne of God in heaven. Reference in Rev.td:the throne being
“set” (placed, positioned) in heaven confirms this.

A PAVEMENT OF SAPPHIRE STONE

W ith these thoughts in mind, we go to Ex. 24. Whexd @athered
Israel to Sinai, He invited Moses, Aaron, Nadab &akiihu
(Aaron’s sons) and 70 elders up the mountain toskhipr Him “afar
off” (at a distance). Moses alone was allowed tamdnear, but not the
others.
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Verses 9-10 say they went up and “saw the Godrakl, and under
His feet there was what appeared to be a paverhsapphire stone, clear
blue like the heavens” (i.e. like the firmamentefven).

This pavement of sapphire stone under God’s fedie sea of glass
in Rev. 4:6 and the firmament like crystal in Eik.on which or above
which is the throne of God.

There is no reference to the throne in Ex. 24:a0ibwould not be
surprising if it was there, along with the cherupmot to mention other
angels, for we read in Ps. 68:17 that “the chawbtsod are 20,000, even
thousands of angels: the Lord is among them asinai,.Sn the holy
place.”

We have also seen in Heb. 12:22 that “an innunkeradampany of
angels” is identified with “the city of the livinGod,” and they are seen
around the throne of God in Rev. 5:11.

It is not impossible that the whole city travelledSinai and hovered
above, for which reason there was thick cloud ®vent the people from
seeing it (Ex. 19:9, 16).

In Ex. 19:10-11 we read that the Lord told Mosetetl the people to
sanctify themselves because “Yahweh will come dawhThe following
verses reveal that when Yahweh came, “there wenadiéérs and lightning
and the voice of a trumpet exceeding loud.” Moumabwas covered
with smoke and the whole mount quaked violentlystag the people to
tremble.

Significantly enough; thunder, lightning, smokeyrtbquake and a
trumpet voice are also mentioned in connection with throne and
temple of God in Revelation (4:1-5. 8:4. 11:19.8)5:

GOD RIDES UPON THE HEAVENS

ome may find the concept of God riding through hleavens on His

hrone or in His city as rather bizarre. But Sampt plainly teaches
this: “There is none like the God of Jeshurun, whies through the
heavens to your help, and in His majesty throughstties” (Deu. 33:26).
“Sing unto God, sing praises to His name; extol kho rides upon the
heavens by His name Yah, and rejoice before His” @:4). “Sing unto
God, ye kingdoms of the earth; O sing praises ¢éolibrd, to Him who
rides upon the heavens ....” (Ps. 68:32-33). “Herdibthe heavens and
came down: thick darkness was under His feet. Amdrétle upon a
cherub, and did fly; yea, He did fly upon the wirtdshe wind” (Ps. 18:9-
10). (The “wings of the wind” refers to angels B84:3-4). “Thou didst
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ride upon Thine horses and Thy chariots of salmatidiab. 3:8). (The
“horses and chariots” refer to angels. See Ps.762:Kng. 6:17. Zech. 6).
Reference is made in Mic. 1:2-3 to the Lord condogvn to earth “out of
His place” from “His holy temple.” This is what Badel saw (Ezk. 1).

It would also not be surprising if the city of Guigited and hovered
above planet earth during creation week, duringctvitine angels shouted
for joy as they beheld the wonderful creative wook$sod taking place,
creating order and beauty out of chaos (Job. 38:4¥he Hebrew word
translated “moved” in Gen. 1:2 in relation to theative spirit of God,
means “brooded” which is consistent with the conodmovering).

In view of the size and brightness of the citycatuld easily have
provided light for the earth during the first fevayd until the light of the
sun and moon appeared on the 4th day. Due to tiie eaolving on its
axis, night and day would occur while the city aestight upon it.

MOSES SAW GOD

oming back to the Sinai episode: the referenceabwéh coming

down is commonly understood to refer not to Yahw@nself, but a
high ranking angel representing Him. It is also ocmmly believed that
the “Lord” (Yahweh) who allowed Moses to see Hichdut not His
face, saying: “You cannot see My face, for no man see Me and live,”
was also an angel. If so then Yahweh Himself cowlidhave been at Sinai
at all, which means His throne and city could rentdnbeen there either.

The question that needs to be asked is: why widdes not be
allowed to look at an angel’s face, and if it wasaamgel, which one was
it? According to the throne room scene in Rev.h& highest ranking
angels are the 4 living creatures which stand énittmediate presence of
God around His throne. Then there are “the 7 spoft God” standing
before the throne who are the 7 angels referred Rev. 8:1 who “stood
before God” and who blow the 7 trumpets. The faet the last trumpet
(7th) is associated with an “archangel” (1 Thed64:1 Cor. 15:52),
indicates the 7 angels are archangels. The nameeobf them is given in
Scripture: Michael (Jude v9). Dan. 10:13, 12:1 ¢atkts archangels are
“chief princes.” Gabriel, being a high ranking ahgeay have been an
archangel also.

Further out from the throne of God surrounding4Hering creatures
and 7 spirits, are 24 elders, and beyond them tmdéis of other angels.
(Rev. 4:4. 5:11).

These 4 groups, the 4 living creatures, the 7dtspthe 24 elders and
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many thousands of angels represent the angeliarbler in heaven, in
order of rank.

Who, then, among these, appeared to Moses whoseald not be
seen? Ezekiel saw the faces of the 4 living creatand so did John. John
also saw the 7 angels. In view of the fact thahangels are chief princes,
the angel who appeared to Joshua and referreangelfias “prince of the
host of the Lord” (Josh. 5:14) is believed to beasohangel, probably
Michael, and Joshua saw him!

Daniel, Zecharias and Mary spoke to Gabriel facéte. John also
saw the 24 elders and spoke to some of them fafleed¢o(Rev. 5:5. 7:13).

The fact of the matter is that the face of anpelsnging to all ranks
in heaven have been seen by men. Therefore, it hava been Yahweh
Himself whose back Moses was allowed to see butHistface. It is
evident from Ex. 33:20 that the reference to no rbaimg able to see
Yahweh and live, means seeing His face.

The words of Jesus in Jn. 5:37: “You have neitiesrd His voice at
any time, nor seen His shape” are applied to tileléss Jews of his time,
and cannot be applied to Moses.

Moses actually saw God - from behind! God Hims&f at Sinai as
many Scriptures testify. Moses did not ascend Smavorship an angel,
and it was not the presence of an angel that causdéce to shine. Many
men have been in the presence of an angel, bug thero reference to
their face glowing as a result. It is not diffictifterefore, to believe that
God’s throne or city or both were there hidden aodcealed above the
thick clouds and smoke.

The question is: if the city of God was there, Mdses see it? The
apostle John saw it and so did the apostle Pawdrells therefore no
reason why Moses could not see it also.

Moses was up Mt Sinai for 40 days and 40 nights @od told him
to “make a sanctuary according to the patternlistibw you.” According
to Gesenius the Hebrew word translated “patterni geean structure,
exemplar, model.

STRIKING RESEMBLANCES BETWEEN
THE TABERNACLE AND CITY

hether the pattern according to which Moses bhdt tabernacle
was the city of God itself or a model of it, it c¢ear that the
tabernacle and the divinely constituted camp oédkrbear a striking
resemblance to the aspects and features seen hyinlttie city of God.
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Description after description of heaven’s “tabeteaor temple in the
book of Revelation, recalls the tabernacle and terbpilt by Moses and
Solomon. Examples are as follows:-

1. As we have seen, both the city of God and samgtbuilt by
Moses and Solomon are called “tabernacle” and “terhghey are also
both called “the tabernacle of the testimony” (NUnk0, 53. Rev. 15:5).

2. Heaven’s city - temple “lieth foursquare” (R&4:16). Israel’'s
encampment around the tabernacle was also fouesgBat the city of
God did not merely measure the same in length aeddth; it also
measured the same in height making it a cube -b&caucity. The most
holy place in the tabernacle and temple which sgmed heaven, were
also a cube.

3. Doors led into the most holy place of Solomde®ple (1 Kng.
6:31). A door also leads into heaven (Rev. 4:1).

4. The doors and walls in the most holy place @b®on’s temple
were decorated with carvings of trees and flowé&r&ng. 6:29-35). The
city of God is a garden city - paradise! (Rev. 22)1

5. The city is pure gold (Rev. 21:18). All the bi= inside the
tabernacle and temple were overlaid with gold @x29. 1 Kng. 6:20-22,
30). Even all the drinking cups and utensils wel&syold (2 Chr. 9:20).

6. The city is adorned and decorated with precstoses. So was
Solomon’s temple (2 Chr. 3:6).

7. The city of God was surrounded by a wall witlydtes on all 4
sides making a total of 12, and the gates wereibest with the names of
the 12 tribes of Israel. A wall also surrounded tidigernacle and temple.
The 12 tribes of Israel also surrounded the talmdenan all 4 sides and
were divided into groups of 3 on each side, cowedmg to the city
gates.

8. The ark of the covenant represented God'’s thrdhe place where
He was enthroned between or above the cherubimZ&22. Ps. 80:1.
99:1. 2 Kng. 19:15). God’s throne in Rev. 4.6 soahbove the cherubim.
(Also see Ezk. 1:26).

Cherubim were not only part of the seat of the @frkhe covenant
with wings outstretched over it, but also arounaatrved in the walls and
ceilings and sewn into the veil or curtain. Theraban in Rev. 4:6 are
also referred to as being “in the midst” and “roadut” the throne.

Being situated in the holy place of the tabernatte ark of the
covenant was in the midst of the foursquare encaenprfNum. 5:3). In
relation to the city, God’s throne is also in thelsh of it. We know this
from the fact that the tree of life is in the midRev. 2:7), and according
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to 22:1-2, the throne of God is situated in thabtaas well.

Rev. 11:19 makes reference to the ark of the coverfAnd the
temple was opened in heaven, and there was sdis temple the ark of
His covenant: and there were lightnings, and vgiaas thunderings and
an earthquake and great hail.”

The fact that these same lightnings and voices thoghderings
proceed from the throne of God in Rev. 4.5, suggdéisé ark of the
covenant and the throne are one and the same.

The same link can also be seen in Jer. 3:16-17enhés stated that
the time will come when Israel will no longer sebk arkof the covenant
of the Lord, because Jerusalem shall be the thobties Lord.

9. Reference to the bow around the throne in B&vindicates it is
surrounded by a halo of glory. The shekinah glésp ahone from the ark
of the covenant.

10. There were 3 things inside the ark of the nawé that were a
“testimony,” and all 3 were a testimony to Chrighey were:-

A. The law, which Christ loved and upheld, andhy knowledge
and application of it, justified many (Isa. 53:Pk. 40:7-8).

B. The pot of manna, which pointed to Christ as binead sent by
God from heaven to give life to those who were pregd to believe and
receive him as Messiah.

C. The rod that budded, which pointed to Christsurrection which
vindicated him as the divinely chosen and appoimeztbemer and high
priest.

Acts 7:44 refers to the tabernacle as a “tabeenaficlvitness’ which
Is appropriate from the point of view of being d@neiss to Christ. He is in
fact, referred to as “the faithful and true witriessRev. 1:5. 3:14.

The fact that the ark represented the throne aof &wl the witness to
Christ was inside, pointed to him being part of thene, sharing it with
his Father, sitting at His right hand.

This is further suggested by the fact that theothlof the sacrifice,
which pointed to Christ’'s sacrifice, was sprinkied the seat of the ark
each year. This taught that on the basis of hisf&®; Christ would enter
heaven and sit on the throne with his Father.

Rom. 3:25 says God has put forward Christ to peogitiation. The
Greek word for “propitiation” is translated “meregat” in Heb. 9:5, and
refers to the seat of the ark of the covenant wihtich cherubim
overshadowed. Christ's connection and involvemeith the throne of
God is clearly conveyed in this. In Rev. 22:1 refere is made to the
throne in the city being “the throne of God andhaf Lamb.”
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11. A golden altar of incense was in close proiino the ark of the
covenant in the tabernacle and temple. Referenalsasmade to a golden
altar of incense in heaven in close proximity te throne (Rev. 8:3. 9:13.
14:18. 16:7. Also Isa. 6:6).

A veil separated the altar of incense from thearkhe covenant in
the tabernacle and temple. It represented the flelgn. 10:20 i.e. the
sinful nature of man) which prevented man fromngeternally with God
and His angels. But Christ conquered the fleshltiagun the veil being
ripped down the middle from top to bottom (Matt:21). By his obedient
life and sacrifice he has opened up the way tmatdife and fellowship
with God. There is therefore no veil or barrieramly kind for those who
live in the city of God.

12. A7 branched lampstand was in the tabernank ts lamps were
always burning. Reference is also made to “7 laafgse burning before
the throne” in the city of God (Rev. 4:5). Theyrsig the 7 spirits of God.

13. A laver of water was situated in front of tabernacle and temple
and the one in front of the temple was so largeas called a “sea” (1
Kng. 7:23-44). This immediately invites comparisaith the “sea of
glass” before the throne in the city of God (Re®)4

14. Rev. 4:3 says “He who sat on the throne wdedk upon like a
jasper and a sardine stone.” The breastplate wgrthd high priest of
Israel when he stood before the ark of the covenantained precious
stones, and the jasper and sardine stones areomeatiirst and last. (EX.
28:15-20). According to Isa. 44:6. 48:12 God is flst and the last!
Many of the stones that adorned the 12 foundatminghe city wall
correspond with the stones in the breastplate.

15. Reference is made in Rev. 4:4 to 24 eldetsgitaround the
throne in heaven. Israel’s priesthood revolved adaihe throne of God in
the tabernacle, and was formed into 24 orders orses (1 Chr. 24:4-18).
Priestly duties were rotated so that all the psiesiuld have a turn at
ministering in the presence of the Lord each y&ars same principle
could operate among the angels in heaven enalbierg all to have a turn
at sitting in the immediate presence of God, wqusinig Him at close
range around His throne. If so, when the saintsnaaele equal to the
angels, the same will apply to them.

16. When the tabernacle was consecrated by Maseg)lory of the
Lord filled it and Moses was not able to enter loseaof it (Ex. 40:34-
35). This also happened when Solomon dedicatedethple. Due to the
cloud of the glory of the Lord filling the houséget priests could not enter
to minister (1 Kng. 8:10-11. 2 Chr. 5:14).
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Reference is also made in Rev. 15:8 to the citypte being filled
with smoke from the glory of God and from His powereventing
anyone from entering. Isa. 6:4 is similar: “the s®uwas filled with
smoke.”

These examples of features of the tabernacle sfmyreling with the
city of God show that the tabernacle was built agdicg to the pattern of
the heavenly sanctuary - the holy city. The tabdmand temple were
clearly inferior replicas or models - miniatureshefaven, the city of God.

*k kk k%%
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CHAPTER THREE
THE CITY - MILLENNIAL OR POST MILLENNIAL?

Rev. 22:1-2 makes reference to the city of God cgndown from

God out of heaven at the time of “a new heavenaneéw earth,”
when “the first heaven and the first earth werespdsaway.” Some
believe this teaches that the city comes at theoéride millennium and
others believe it comes at the beginning.

In seeking an answer to this it is helpful to mathat the city of God
is a garden city - paradise. This is evident in.R2&/where reference is
made to the river of water of life proceeding frtime throne, and the tree
of life being in the midst. It is plainly statedRev. 2.7 that the tree of life
Is in the midst of paradise.

The Greek word “paradeisos,” translated “paradssghifies a large
pleasure garden with trees, or park. The Greekslation of the Old
Testament uses the same word in Gen. 2:8 for trdegaof Eden. Vine’s
expository dictionary of New Testament words sagsageisos is of
Persian origin and denotes a garden with a walth sas the protected
gardens of the Persian kings. This is significantiew of the fact that the
city of God (paradise) is surrounded by a wall!

THE THIRD HEAVEN

N ow, the Apostle Paul, like John, was caught up paadise and had
visions and revelations of the city, and he equatesth “the third
heaven” (2 Cor. 12:1-4).

The question is, of course, what is the signiftearof the third
heaven? Many believe that the atmospheric heavire iBrst heaven, the
planetary heaven is the second heaven, and thetigaleeaven - the
heaven of heavens is the third heaven.

But there is no Scriptural justification for thimterpretation.
Nowhere in the Bible is the atmosphere designatéitsa heaven” etc.
However, there is a clear enumeration of three ¢éremand earth in 2 Pet.
3:5-16, not in relation to space but time, i.eaichronological sense.

This is how it reads: “.... there were heavens e@auth long ago (the
first), created by God’s Word out of water and withter; and by water
that firstworld was destroyed, the water of the deluge. #Arel present
(second) heavens and earth, again by God’s Wo been kept in store
for burning; they are being reserved until the dayudgement when the
godless will be destroyed. And here is my point, fmignds, which you
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must not lose sight of: with the Lord one day kela thousand years and
a thousand years like one day. It is not that tbellis slow in fulfilling
His promise, as some suppose, but that He is vaterg with you,
because it is not His will for any to be lost, dot all to come to
repentance. But the day of the Lord will come; it @ome unexpected as
a thief. On that day the (second) heavens will ghbsar with a great
rushing sound, the elements will disintegrate amigs, and the earth with
all that is in it will be laid bare. Since thes@tys will be dissolved, think
what sort of people you ought to be, what devoudt @edicated lives you
should live! Look eagerly for the coming of the dafyGod and work to
hasten it on; that day will set the (second) heavadrlaze until they fall
apart, and will melt the elements in flames. Buthage his promise, and
look forward to new heavens (third) and a new edhh home of justice.
With this to look forward to, do your utmost to fmnd at peace with
him, unblemished and above reproach in his sigharBn mind that our
Lord’s patience with us is our salvation, as Paul, friend and brother,
said when he wrote to you with inspired wisdom. Aadhe does in all his
other letters (like 2 Cor. 12!) wherever he speakihis subject” (of three
heavens!) (New English Bible. Brackets mine).

In this passage, Peter enumerates three heavdnsaatin. The first
was the original heavens and earth created longagecorded in Gen. 1.
It refers to the antediluvian world or order ofrips which was destroyed
by the flood in Noah’s day. The Authorised VersBible defines it as
“the world that then was,” and the New English Bilttanslates it “the
first world.”

Due to the windows of heaven being opened andoilngains of the
earth bursting forth, dramatic changes took platethe atmosphere
(heaven) and in the earth, and they were nevesah® again. The heaven
and earth which had existed from the time of Adamlbah (1656 years)
“passed away” and was replaced by a different formmonstitution.

2 Pet. 3 says that the heavens and earth whish e, have been
reserved for fire on the day of judgement and dettrn of ungodly men.
This is a reference to the second heavens and waith are viewed as
stretching from Noah’s day after the flood to Psteiay right through to
the second coming of Christ.

Jesus comes in flaming fire (2 Thes. 1:7-8) andhiat day the
atmosphere (heavens) and earth will be set abla®a purged of all the
pollution of the material world of man, resultinga new (third) purified
heaven and earth. The “new” heavens and earthl@adycthe “third” in
order of time, not distance in space. The “firstisMfrom Eden to the
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flood. The “second” is from Noah to the second augrof Christ. And the
“third” is from the second coming of Christ through eternity in the
paradise of God.

This agrees with what we read in Lk. 23:42-43 eoning paradise.
The thief on the cross said to Jesus “remember h@awou come in your
kingdom,” referring of course to his second comidgsus answered
saying: “I can assure you this very day that yoallshe with me in
paradise.” Paradise comes when Jesus comes! Thissntiee city of God
comes at the beginning of the millennium not atehd.

It should be evident from this that the “new heaead new earth”
referred to in Rev. 21:1 is the “thitfdWhen it says “the firsheaven and
the first earth were passed away,” the word “first” is hetranslated
“former.” It comes from the Greek word “protos” whi literally means
the one before; the one that precedes. It is @tetsl“former” in Rev.
21:4. The “former” heaven and earth that precellestird is of course
the second.

God also spoke through the prophet Isaiah sayBehold, | create
new heavens and a new earth” (Isa. 65:17). Thetliattthis prophetical
declaration was made during the period of the stdwavens and earth
means it relates to the third phase - the samesmRev. 21:1.

Isaiah 65:17 goes on to say “the former (i.e. sdcheavens and
earth) shall not be remembered, nor come into rhiMhy? Because as 2
Pet. 3:10 says, they shall pass away. And Isa.868irectly relates the
new heavens and new earth to Jerusalem, the ctBodfsaying: “But be
ye glad and rejoice for ever in that which | credte, behold, | create
Jerusalem a rejoicing, and her people a joy.”

Reference to “formérheavens and earth and the Lord “credting
“new” heavens and earth makes it clear that the formnéer new do not
exist at the same time. The “neeannot be in existence if they are yet to
be created, and the “former” cannot exist if thaggpaway! This confirms
that the phrase “third heaven” is to be understimoterms of time not
space.

It also soon becomes evident in the following gsris Isa. 65 that it
pertains to the millennium for it refers to a mopapulation existing at
the time. Verse 20 says “the sinner being an huhgears old shall be
accursed.” Verse 23 refers to children being band verse 25 refers to
the wolf and the lamb feeding together.

Isa. 66:22 also refers to the new heavens andetveearth, and again
makes it clear that it pertains to the millenniatipd when mortal flesh is
still upon the earth. Verse 23 refers to “all flesloming to worship the
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Lord from one new moon to another, and from oneb8tbto another.
Verse 24 continues saying: “And on their way ougythwill see the
carcasses of those who have sinned against Gothdwrworm shall not
die, neither shall their fire be quenched; and &lesll be an abhorrence to
all flesh.”

CONFIRMATION IN REVELATION

A careful reading of Rev. 21 and 22 confirms tha& tlew heavens
and earth encompasses the period of the millenanahthat the city
of God will be upon earth during that period, comp@rary with the
mortal population over whom Christ and the saintsreign.

Consider the following:-

1. We are told in Rev. 21:9 that the angel whdtdohn to see the
holy city descending was “one of the 7 angels wad the 7 vials.” The 7
vials, of course, relate to God’s judgements pouragdupon the earth in
the end time prior to the millennium (Rev. 16). §imdicates that what
John is about to see in relation to the city, eddb a time not long after
the outpouring of the 7 vials, which is when thdlennium commences.

2. According to Rev. 21:12-17 a wall over 200 feigih encircles the
city with 12 gates at which angels stand guard. Whygr the same reason
that the cherubim and a flaming sword were pladetha entrance to
paradise in Gen. 3:24, i.e. to guard the way totrtbe of life and prevent
sinners from having access.

It should be evident that a high wall and guardtha gates would
not be necessary at the end of the millennium whed is “all in all” and
no sinful flesh remains. The city of God is clearlypon earth
contemporary with mortal sinful flesh. As guardsevposted at the gates
of Solomon’s temple to prevent anyone unclean femtering (2 Chr.
23:19), so guards will be posted at the gatesetity of God.

3. Rev. 21:27 states that no one impure or abdrtenand no liars
will be allowed to enter the city. And Rev. 22:13-Isays dogs
(sodomites), sorcerers, whoremongers, murdereotatets and liars are
kept outside the city and will be prevented fronteeing. Also see Isa.
35:8. 52:1. 60:21. Joel 3:17.

Once again it is evident from this that a mortafid population lives
contemporary with the city of God upon earth.

4. The nations of the world are represented asghbdistinct from the
city in Rev. 21:24, for they are referred to askia] in the light of it (Isa.
2:1-5), and bringing their treasures to it (Isa). 60
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5. We read in Rev. 22:2 that the leaves of the tifelife in the city
will be used for the healing of the nations. Ifgllon earth were immortal
there would be no need for healing. Once againtdashes that the city
will co-exist with a mortal world involving infirnty and can only be
applied to the millennium, not the post millenrpakiod.

6. It will be noticed that the throne in the middtthe city in Rev.
22:1 is called the throne of God and the Lamb. fHoe that the Lamb is
still in the midst of the throne indicates it isethime of his millennial
reign because after the millennium, he will no lengeign: “Then comes
the end, when he shall have delivered up the kimgtioGod the Father,
when he shall have put down all rule and all auth@nd power. For he
must reign till he has put all enemies under het.feAnd when all things
shall be subdued unto him, then shall the son lalsself be subject to
Him who put all things under him, that God may lleirmall” (1 Cor.
15:23-28).

7. The word “reign” is used in Rev. 22:5 to ddserthe activities of
the saints during this period. This word meansule s kings. Over
whom will they rule if all are immortal? This woftdeign” is the same
used in connection with the millennium in Rev. 20:4

8. Rev. 20:7-9 refers to nations revolting agathstrule of Christ at
the end of the millennium and coming up againstdieto attack it. In
their ignorance and conceit, they imagine that lbgracerted attack on the
12 angels at the 12 gates, they can storm the Ritt fire from heaven
devours them before they get near the gates.

There is nothing said in this or any other sectdnScripture to
suggest that the city has just arrived. All thedewice points in the
opposite direction. The city and rule of Christrfréhat centre where his
throne is situated, will have been in place fol0D,§ears and some of the
nations come to resent it and rebel against it.

PLANET EARTH NOT DESTROYED

I t should be evident from all this that referencaew heavens and new
earth does not mean that the sun, moon, starsatidare going to be
abolished at Christ’s return. Planet earth will hetannihilated and a new
one created; it will simply be renewed as it was assult of the flood in
Noah’s day. Rev. 21:5 says: “Behold, | make alhg¢jsi new,” not “new
things.”

We read in Isa. 45:18 that God did not createeidwth in vain but
formed it to be inhabited, and we are assured by BdNum. 14:21 that
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His ultimate intention is to fill the earth with $iglory. Reference in Ps.
72 to Christ’s reign on earth continuing for asgars the sun and moon
endure also indicates that they will be in exiseedaring the millennium.
Also see Ps. 89:36. 113:1-3. Isa. 59:19. Mal. 1:11.,

As we have seen, 2 Pet. 3:5-6 explains that “heaand earth”
refers to the “world.” In Noah's day it “perishedhd passed away. This
does not mean that the planet was annihilatedthaaitthe material world
of man upon it was destroyed.

Peter goes on to explain that the same thing haiipen in the end
time, except by fire not water. All the works of mwaill be burnt up and
the present corrupt and polluted materialistic oslid pass away with a
hiss and a roar, resulting in a renewed heavero&@ihere) and earth.

Heb. 12:26-27 says heaven and earth will be shatesulting in
everything that is “made” (the material world of myaeing removed.
Only the things which cannot be shaken will remaoch as God'’s
kingdom. The city of God, of course, cannot be shalbecause it has
foundations made and built by God!

Isa. 26:1 declares: “In that day (i.e. when thghhwalls of the cities
of the nations collapse 25:2, 12. 26:5), shall ffusg be sung in the land
of Judah: We have a strong city: salvation will Ggapoint for walls and
bulwarks. Open ye the gates that the righteousomatihich keeps the
truth may enter in.”

“God is our refuge and our strength, a very preselp in trouble.
Therefore we will not fear, though the earth mowss heaves, and
though the mountains are hurled and tumble intosd® though the seas
roar and rage, and the hills are shaken by violefleere is a river whose
streams bring joy to the city of God, the holy dwel of the most High.
God is in the midst of the city; she shall not beved: God shall help her
at early dawn ....” (Ps. 46).

*k kk k%%
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CHAPTER FOUR
TWO TEMPLES OR ONE?

We have seen that in order to see the city of Gatataling to
earth, John was carried away by the spirit to atgend high
mountain. Attention has also been drawn to the fthat the prophet
Ezekiel was also carried away by the spirit to iy Vegh mountain on the
south of which he saw a structure that was so largapeared to be a city
(Ezk. 40:2), but it was not a city, it was a tem@eference is made later
in chapters 45 and 48 to a city further south eftdgmple. It is natural to
wonder if the structures seen by Ezekiel and Jobrihee same, and if not,
do they refer to different but contemporary stroesuor do they exist at
different times?

The temple and city in Ezekiel's prophecy cleahigve certain
features in common with the temple-city in Rev.&1d 22, and they are
as follows.

1. A high mountain is a central feature. Ezk. 4R&v. 21:10.

2. An angel does the measuring. Ezk. 40:3-5. RENLG.

3. They are foursquare. Ezk. 42:15-20, 48:16. R&M.6.

4. Awall is around them. Ezk. 40:5. Rev. 21:12, 1

5. 12 gates are involved, three on each side, achibed with the
name of a tribe of Israel. Ezk. 48:31-34. Rev. 21:1

6. Ariver of water issues forth. Ezk. 47:1. Re%:1.

7. They have a tree or trees producing fresh émithe banks of the
river every month for food, and leaves for medicara healing. Ezk.
47:12. Rev. 22:2.

8. The glory of God dwells in them. Ezk. 43:4-8:3b. Rev. 21.

9. God’s throne is linked with them. Ezk. 43:7vR&1:3, 5. 22:3.

OBVIOUS DIFFERENCES

Ithough there are similarities between the stresuthere are some

obvious differences, making it clear that they aeparate and
distinct from each other. For example:-

1. The dimensions are enormously different. Acocaydo the A.V.
Ezk. 42:15-20 says the temple measures 500 reedsesglhe L.X.X.
gives the measurement as 500 cubits (i.e. the lewmtpe) which would
make the temple 875 ft square. But it is not likiblgt Ezekiel would think
a temple of this size was a city. The measurensentare likely to be in
reeds.

A reed is “six great cubits” (Ezk. 41:8), andgaéat cubit” is a cubit
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plus an handbreadth (Ezk. 40:5). A cubit is 18 @schnd an handbreadth
Is 3 inches making a great cubit 21 inches. Beimgget cubits, a reed is
therefore 10% feet, which means 500 reeds is 5280 Ezekiel's temple
Is therefore nearly one mile square. The city reféito in Ezk. 48 which
Is some miles to the south of the temple, is 4,800its square, which
makes it almost 1% miles square (Ezk. 48:15-16j}.tBe city-temple in
Rev. 21 is 375 miles square.

2. Ezekiel's temple and city are both a quadrangd¢ a cube. The
height of them is not the same as the length aeddbh as in the case of
the city-temple in Rev. 21.

3. The wall around Ezekiel's temple is one reedr@at cubits) high
(102 feet) and one reed thick (Ezk. 40:5). The wedlund the temple in
Rev. 21:17 is 144 cubits i.e. over 200 feet.

4. The city in Rev. 21 is all temple; God’s gldis every part of it
and He is worshipped everywhere in it. Such is thet case with the
temple in Ezekiel's prophecy. It is not a templdy.cit is a separate and
distinct structure from the city and contains rodimsguards, rooms for
killing animal sacrifices, chambers for washing taecasses, kitchens for
boiling the meat, rooms in which the priests eatrtportion of the meat,
chambers for storage, dressing rooms and livingtergafor the priests.
God’s glory resides within a separate holy arethistemple, not in every
part of it (Ezk 41:1, 43:1-5).

5. The wall around the temple in Rev. 21 is madasper and has 12
foundations inscribed with the names of the 12 tp®sEach foundation
IS a precious stone, and the 12 gates in the walieade of pearl. These
features are not mentioned in relation to Ezektelaple or city.

6. Levites guard the gates of the temple in EZskmophecy (Ezk.
44:10-11). Angels stand guard at the gates of ttye(Rev. 21:12). The
gates of the city are never shut (Rev. 21:25) theiteast gate in Ezekiel's
temple is shut during the six work days each weawek ia only open on
Sabbath days and the days of new moon celebratimghose occasions
it will be open for the Prince to enter and will tlesed at evening after
he has departed (Ezk. 44:1-2. 46:1-2). The Prinearly does not live
there but comes to visit once a week.

7. The city and street in Rev. 21 are made of paeslucent gold,
involving astronomical quantities of the most hightfined and polished
gold imaginable. Gold will be involved in Ezekietemple (Isa. 60) and
the treasure referred to in Rev. 21:24 which walldsought by the nations
to the city of God will probably be for that templeut it will be nothing
like the quantity involved in the structure of ttigy of God.

8. The river of water issued forth on the outsafid=zekiel's temple
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from under the threshold of the entrance (Ezk. #TrnlRev. 22:1 we read
that the river proceeds from the throne of God fremin the temple and
flows down the street inside the city. It would methat the river flows
out of the city down Mt Zion in the direction of &kel’'s temple.

9. The trees lining the river of life in Ezk 47eavutside the temple,
but the tree of life in Rev. 22 is inside the city.

10. The city in Ezekiel's prophecy is in “a protamplace” (Ezk.
48:15) i.e. a place for the general or common diseartals, and is called
“Yahweh Shammah” meaning “the Lord is there” (E48:35). The city in
Rev. 21 is for immortals and is “holy” (v2) andadalled “new Jerusalem,”
which in Hebrew is “chadash Yeruwshalaim” and meaesv foundation
of peace.”

There can be no doubt that entirely differentctires are involved.
It is generally accepted that Ezekiel’'s temple aiy pertain to the era of
the millennium, and all the evidence points to timple-city in Rev. 21
pertaining to the same era. Whether we like itar or can explain it or
not, we have to accept that they exist at the dame

TEMPLES FOR MORTALS AND IMMORTALS

eferences are made in Scripture to a temple baiilgal Jerusalem

by human hands with human resources at the tinteeomillennial
period (Isa. 60. Zech. 6:15). In view of the fdwttit is inconceivable that
man could build a 375 mile cubical city, let aldnald it in the sky and
cause it to descend to earth, the references it0sand Zech. 6:15 etc to
the temple built by man must be the one referrad tzekiel’'s prophecy.

Every earthly sanctuary built for God by Israel tire past was
constructed out of resources gathered from theom&atiThe same will
apply to the sanctuary in Ezekiel's prophecy.

However, the builder and maker of the city AbraHaoped to live in
Is God, not man, and He has “prepared”it long agefere the foundation
of the world.

It is only by understanding that there will be tvewels of people,
mortals and immortals living on earth during thdleninium that we can
appreciate why there will be two temples. The imiasrwill be Christ
and the saints who will rule and reign over theldiofhe mortals will be
the people of the world who survive Armageddon whb don’t qualify
for eternal life, who are allowed to live out thest of their natural life.
They will marry and reproduce, repopulating thetleavith people over
whom the saints will reign, teaching and instrugtthem in the way of
God in order to give them the opportunity to quafdr eternal life at the
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second resurrection at the end of the millennium.

Jesus taught that the saints will rule over thiesilcommunities) of
the world (Lk. 19:12-19). As a nation today sendsassadors from its
city to other countries as representatives of agegnment, so the saints
will be sent from the city of God as Christ's amdsdors and
representatives of his government. The city in Rdvis the house and
base of operations of Christ and the saints.

Rev. 21:22 says there is no temple in it, for ltbed God Almighty
and the Lamb are the temple of it.

In ancient times, most cities had temples, mucthénsame way that
cities today have cathedrals or church buildingsiciént Jerusalem
certainly had a temple which was situated on MdJatiah, one of the
hills of the city. But the city of God in Rev. 2ih spite of being huge in
size, has no temple in it, i.e. there is no sepgrkce or building set apart
in the city for worship. Why? “Because the Lord Galmighty and the
Lamb are the temple of it.” The Living Bible traasbn captures the
sense of this: “for the Lord God Almighty and thanhb are worshipped
in it everywhere.”

In Biblical times, the temple at Jerusalem repme=e the house of
God where His presence dwelt and where His glorg weanifested.
People therefore went to the temple to worship Heuo. the city of God,
the new Jerusalem, is God’s house; His and the Isapiesence and
glory fills every part of it, making it unnecessdor a special place or
building to be set aside within it for worship fttre immortals who live
there. It would be quite pointless having a temipiside the city to
worship God and the Lamb, when they are alreadylluthgein the city
and are worshipped there. The whole city in eveny i3 the ultimate holy
of holies.

The new Jerusalem has no temple in it becauseaii iemple. City
and temple are one and the same. For this reassnréferred to as a
temple in the book of Revelation (7:15. 11:19. 5417. 15:5, 6, 8. 16:1,
17). The apostle John had a number of visions efsiunts ultimately
being there worshipping God and the Lamb (7:9-14.1-b. 15:2-4.
Chapters 21 and 22). It should be evident theretbet if the city in Rev.
21 is the temple in which the immortal saints lared worship God, the
temple and city in Ezekiel's prophecy must be foe tnortal population.
Various prophecies are made concerning mortals flmmations coming
up to a temple at Jerusalem to worship during tilemnium, and these
prophecies no doubt refer to the temple seen bii€lzgsa. 2:1-5. Ch 60.
66:23-24. Zech. 14:16-19. 8:20-23).

The city in Ezekiel's prophecy will provide accomdation for these
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mortal worshippers. Certainly nothing is said abina temple or city in
Ezekiel's prophecies being the residence of Clarighe immortal saints.
Structures one mile or 1% miles square would betdarsmall for the
millions that will be involved to even worship teefet alone live there.

Scripture teaches that Mount Zion will be intintateonnected with
the city of God during the reign of Christ. Howevere structure in Ez.
40 is a temple not a city, and neither is it ontthye of Mt Zion but to the
south, and the prince only visits it once a weedl @aves the same day.
Moreover, the city in Ezekiel's prophecy (Yahweha8imah) is almost 15
miles south of Zion in the area of Hebron (See B&j. Being so far from
Jerusalem, this city is clearly not the city whélerist’s throne will be
situated and from which he will rule the nations.

The mortality of those who worship in the temple Ezekiel’s
prophecy is indicated in various ways. For exampkeread in Ezk. 44:9
that all males who have not been physically cirasewt as well as
circumcised in heart will not be allowed to entke temple. However,
physical circumcision is not a condition of entnta the eternal city of
God (Rom. 2:28-29. 3:30. 4:11-12. 1 Cor. 7:18-18l.6:1-6. 6:15).

Levites of the family of Zadok minister in the telm of Ezekiel's
prophecy, offering animal sacrifices upon an attaburnt offering (Ezk.
43:18-27. 44:15-16). There is no reference toldiapd and animals being
offered in the city. There is no shedding of blayddeath of any kind in
the eternal city of God.

The priesthood of the house of Zadok in Ezeki#isple is clearly
mortal, for they are not allowed to wear anythihgttcauses sweat, nor
enter the service of God drunk (Ezk. 44:18, 21. fama Lev. 10:1-11).
They also have to remove their linen garments leeli@aving the temple
and leave them in sacred rooms (Ezk. 44:17-19).

It would be incongruous to talk in terms of imnabst sweating and
getting drunk, and having to remove their linenngamts when venturing
beyond the city. Angels certainly do not. The fheit reference is made to
the Levites marrying, having mortal parents, cl@igrand brothers and
sisters, clearly indicates they are mortal (Ezk22425). Jesus taught that
immortals will not marry (Lk. 20:34-36). It is alsiated in Ezk. 44:28
that the Levites have no property. The immortahtsainherit the earth!

According to Ezk. 44:25-27 the Levites will be ited by contact
with a dead person, and will not be able to ertertémple service until a
seven day period of ritual cleansing takes placéheend of which they
have to offer a sin offering. But there is no iradion in Scripture that the
immortal saints will be defiled by contact with eadl body and have to go
through ritual cleansing processes before being @bénter the city.
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The temple in Ezekiel's prophecy is an inferigpliea of the temple
in Rev. 21, as was the tabernacle and temple irdélys of Moses and
Solomon. The major differences are firstly, thatlgel's temple is much
larger than Solomon’s temple, and secondly, théyantal temple - the
heavenly city, will be accessible to the sainthatsame time.

Two temples existed at the same time in the mamst, on earth and
one in heaven; one for mortal worshippers and onenfmortals (angels).
But, in view of the fact that both mortals and inmtats will be living on
earth during the transitional phase of the millenmi two temples will be
involved during that period. At the end of the mrlhium when God
becomes all in all, and mortality is completely Baxaed up in victory,
resulting in all upon earth being immortal and gvcitizenship in the
city, the other temple will not be required.

Two thrones also existed at the same time in 8% [650d’s throne in
the temple city of heaven and the throne of Davidvount Zion which
represented God’s throne on earth. (1 Chr. 29:8%.2 Chr. 9:8). The
same will apply during the millennium.

The throne in heaven is unmistakeably the Fathfrslesus said: “I
am set down with my Father in Hisrone” (Rev. 3:21). However, because
Jesus has been invited to sit at the right harildsoFather (Ps. 110:1), the
throne is referred to as “the throne of God andLlheb” (Rev. 22:1-3).
But the singular pronouns “his” and “him” in Re:3-4 which relate to
the Father, indicate that the throne is in redlity.

According to Lk. 1:31-33 Jesus will be given theonhe of David to
reign over the house of Israel, and Matt. 25:3tHea that he will not sit
on this throne until he comes in his glory. Thaesteent made by Jesus in
Rev. 3:21 that “To him that overcomes will | grdatsit with me in_my
throne even as | also overcame, and am set down witliratlyer in_His
throne” clearly speaks of the two thrones.

When the temple in Ezekiel's prophecy is builttbe south of Mount
Zion, the throne of David will be in its inner coyEzk. 43:5-7). Because
David’s throne in the past represented God’s throneesarth, and was
referred to as “the throne of the Lord,” it is sotprising that it is referred
to as God's throne in Ezk. 43:5-7.

*k kk k%%
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CHAPTER FIVE
“HOW CAN THESE THINGS BE?”

I n view of the fact that the city had no templetjriar it was all temple,
Ezekiel's temple will obviously not be inside thayc It is natural
therefore to wonder what the arrangement will be.

It may seem impossible and inconceivable on tlee faf it that
Ezekiel's temple could be in the same land to whlohn saw the 375
mile square city of God descending, yet not be empassed by it, or
incorporated within it. So it is to be expectedtthee question will be
asked: “How can these things be?”

Sometimes due to lack of revelation and theredfick of knowledge,
it is difficult to understand how certain things time Word of prophecy
will take place. When we are confronted with suthadilties we need to
safeguard against explaining away or rejecting alwitruths, simply
because we cannot see hthey could possibly mean what they say or be
fulfilled. Too many expositors have done this ilaten to the city of God
in order to bring the Word of prophecy within theope of their own little
notions and limited comprehension of things.

The Sadducees made the same mistake. They coddlesigrection
was impossible because they could not see how ongaw who had been
married to 7 husbands could be reconciled with sigetthing. In the
event of all being raised from the dead, how cahiel possibly be married
to all 7 at the same time?

Jesus swept aside their small minded objection \hie challenging

reply: “You are wrong, because you know neither $izeiptures nor the
power of God.” He then went on to explain that thado are resurrected
to eternal life do not marry (Luke 20:27-36). l&is simple as that!

The Saducees felt so wise in their preconceptant so sure that
they knew how everything must be, that they inggargjected anything
that did not harmonize with their own ideas andlitrens. Their minds
were locked into a rigid system of interpretatioght down to the last
detail of how things should be. Their minds wegaading to the saying,
“like concrete; all mixed up and permanently set.”

The Sadducees’ mentality today rejects the cityGofl because it
finds such a large city inconceivable and therefooacludes it is
impossible. Because it cannot understand how Elké&mple could be
in the land at the same time, and yet not be irtitiyeit concludes that the
city cannot be real or literal. Would the replyJefsus to such objections
be: “You know neither the Scriptures nor the poafeGod”’?
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ALITTLE SPECULATION

As far as the city of God is concerned, we only kntsashape - a
perfect cube. We know very little concerning itsige features, and
it is dangerous to speculate. But certain statesnen$cripture relating to
the millennial age, provoke a little speculationgls as the co-existence of
two temples. There are also some obvious logicaliaations of a 375
mile cubical city that invite speculation.

Being a perfect cube, the base of the city wouwdt be curved or
arched to follow the contour of the earth. This ldomean that if the
middle section of the base of the city was sittipgn the land, the outer
areas on all four sides would gradually rise higlwed higher above the
earth as it curves away.

According to Ezekiel's prophecy and other propbecthe 12 tribes
of Israel will live in their land and farm it dugnthe millennial reign of
Christ. Ezk. 48 reveals that the land will be deddnto parallel strips for
the 12 tribes running from east to west, one abmvéelow the other,
from the north to the south of the land.

If a 375 mile square floor slab sat down on thel|ahere would be
nowhere for the 12 tribes to live and no grassairte farm. Not only
that, but in order for the city to sit on the lanthe elevated site
(“mountain”) of Zion would either have to be crudher project inside
the city. This suggests that the city will not b#irey on the land.
However, if theLamb lives in the city, and reigmenmh Mount Zion, this
would indicate that the city will be connected wille mountain in some
way or other.

Ps. 24:3 implies that standing in the holy plasty (of God) involves
ascending the holy hill of Zion, i.e. Mt Zion willave to be ascended to
enter the city. For this reason, reference to dmaglin the tabernacle of
God (city) runs parallel with dwelling in the hadll of Zion in Ps. 15:1.
There is also a clear connection between Mt Ziah the city of God in
Heb. 12:22. The fact that John was taken to Mouah Zo see the city
descend, also indicates a connection between the tw

NOT A NARROW PEAKED MOUNTAIN

Consider also Ps. 48:1-2: “Great is the Lord andilyeo be praised
in the city of our God, His holy mountain. Beautkiiiu elevation, the
joy of the whole earth is Mount Zion...” A connextibetween the city of
God and Mount Zion is quite evident here, and,@stpd out earlier, the
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city cannot refer to Yahweh Shammah in Ezk. 488&ause it is some
miles south of Zion. Neither can it refer to theusture that looked like a
city in Ezk. 40:2 because it is a temple not a, @hd it is situated “on the
south” of Mount Zion, not the top.

Reference in Rev. 14:1 to Jesus standing on Mdiort with the
144,000 indicates that the elevated mount will beta narrow peaked
mountain, but a table mountain. Of particular iegtris the fact that Rev.
14:2 refers to the sound of the harps and singirtbeoredeemed coming
“from heaven” above Mount Zion. Do we imagine thias multitude is
floating on clouds or suspended in the air? No! $hme multitude are
presented again in Rev. 15:2 standing on the safast playing harps
and singing a song before the throne in the cityple of God.

It is therefore concluded that the city-templeGxdd is “hovering”
above Mount Zion yet connected to it. Except foe thccess up the
Mount, access to the other gates could be by saggvas in Gen. 28:12
where reference is made to angels ascending anckertbieg upon a
stairway between heaven and earth.

If the city is touching or “resting” on Mount Ziprlesus and the
144,000 in Rev. 14:1 would be standing in it ort teael making it as it
were “a city on an hill.” “For the Lord has choséion; He has desired it
for His habitation. This is my rest for ever: hevdl | dwell; for | have
desired it” (Ps. 132:13-14).

No wonder, as we read in Ezk. 43:12, the top efrttountain will be
“most holy.” Elsewhere in Scripture the words “mdbstly” are used to
describe the holy of holies in the tabernacle amdple, which of course,
represented heaven. Because the city is heaveis anching to Zion, it is
not surprising that the top of the mountain willraest holy!

Being mobile, the city of God is able to hoverdaiis believed that
a similar occurrence took place when the Lord cdowen to Sinai. It was
not seen by the Israelites due to a blanket ofcclover the top of the
mount, but the fiery glory of the Lord was maniésbtn the cloud and
around the mount.

Isa. 4:5-6 says: “The Lord will create over eveyelling place of
Mount Zion and over her assemblies, a cloud byatay smoke, and the
shining of flaming fire by night: for over all thggory shall be a canopy...”
Again in Isa. 31:5 we read that the Lord will howefer Jerusalem as a
bird hovers around its nest.

In view of the fact that the city is paradisdsinot surprising that the
land with which it connects also becomes a paradigk. 36:35 says it
becomes “like the garden of Eden.”
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NO MORE SEA

Ssnce the wicked are described in Isa. 57:20 asgbdike the troubled
ea,” the reference in Rev. 21:1 to there beingrfiooe sea” is taken
by some to mean there will be no more wicked. Shokever will not be
the case during the millennium as we have seerein R1:8 and 22:15.
Also Isa. 65:20. 66:24. Others, on the basis ofténs representing
nations in Rev. 17:15 have concluded that thereheilno more nations.
This is also incorrect. See Rev. 20:8. Ps. 72.d8aZech. 14:16-.

Neither can it mean the abolition of the oceanthefworld because
Ps. 72:8 declares that Christ will “have dominiooni sea to sea,” and
Zech. 14:8 reveals that the Mediterranean sesstilllexist.

As has been pointed out, Mount Zion will be eledaby the great
earthquake which occurs at the second coming osCland the fact that
John is taken to it to see the city descendingcatds the earthquake has
occurred at the time of the vision.

Reference in Rev. 21:1 to there being no morecseiéd also have
something to do with the effect of the earthquakeprieparation for the
city. If the mountain and city are literal, why rtbe sea?

According to Rev. 22:1-2 a river of water of ljpeoceeds out of the
throne of God and of the Lamb, down the midst & street where the
tree of life stands. This sounds like the treeifefis near the throne, and
according to Rev. 2:7 the tree is in the midstarfagise, i.e. in the middle
of the city. If the throne is near the tree, it Wbalso be in the middle of
the city. And if the throne sits over or upon Mb#j the middle of the city
would be in that area.

Now, if you take a 375 mile square and put a tanorthe middle,it is
187% miles from that point to the outside of theasg on all sides. This
would mean that the city would extend from Zion %8iiles northwards,
southwards, eastwards and westwards, as seen oavée

In view of the fact that it is only about 35 milesm Jerusalem to the
Mediterranean sea as the crow flies, means theewestde of the city
would extend 152%2 miles out over the sea - if greeis still in that area!

It is inconceivable that the city wall would exteover the sea, and
therefore very tempting to conclude that there Wwél no sea where the
city extends to the west, and that this is whanJe&fers to in Rev. 21:1.

From the vantage point of the high mountain auskem, John
would be able to look as far as the Mediterranemsicand see that there
was no more sea, but there is no reference to hingdso.

It is not unreasonable to consider that the saamthguake that
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heaves Mt Zion up to greater heights and leveltlheountry around it,
could also heave up the floor of the Mediterrangaa causing the sea to
recede. It is evident from Hag. 2:6 that a hug&ksha is going to occur
in the sea as well as the land, affecting all geg[Ezk. 38:20). It is going
to be an earthquake of mammoth proportions, undesded in world
history, causing mountains and islands to disappear new land to
appear: (Rev. 6:12-17. 16:18-21). Reference is nradsa. 11:15 to the
tongue of the Egyptian sea (Gulf of Suez) beingrdged. In the past,
God dried up the sea (Isa. 51:10) and He will degdin on a larger scale
(Isa. 50:2. Zech. 10:11). In view of the dramatiygical changes that will
affect the contours and topography of the earthijlitcertainly be a “new
earth” in more ways than one!

In view of the fact that the living water thatwile out of Jerusalem
shall flow into both the Mediterranean and Dead G&=ch. 14:8), it is
evident that the Mediterranean will not recedeaaisaé the Atlantic ocean
and disappear altogether. It will only need to decas far as the city
extends which is around 152% miles. Over 1,000 smwlethe sea would
remain, stretching westwards to the Straits of &tar and the Atlantic
ocean. One thing is certain: The oceans of thedwsill not disappear at
the return of Christ, otherwise he would not beeatnl have dominion
from sea to sea.

AN AIR OF MYSTERY

here is a mystery deeply embedded in Jerusalenthanglirrounding

land that defies any mere human explanation. Ti@a af the globe
was chosen from the foundation of the world to he footstool of God -
the resting place of the city of God, and the anwktconvulsion of the
land will prepare it for that incredible visitatigRsa. 132:13-14).

Men love to build cities and incorporate moderchéecture and
create special lighting effects to attract attemand impress. They love to
make their buildings eye catching and dazzling witiloured glass,
glittering chandeliers, chrome, brass, polished dyofobuntains and
streams. Some of the modern hotels in the largescihave lavish
accommodation, superb suites with delicate decbeyTare beautifully
prepared and finished, fit for a king. They arepared like a bride with
their beautiful tapestry,carpet, curtains, ornamamntd furnishings.

Imagine what the city of God will be like. It camly will not be
inferior to the cities built by man, causing aniahtmax or “ho-hum”
attitude.
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Ps. 50:2 says: “Out of Zion, the perfection of uiggod shines
forth. Our God shall come,and shall not keep s#enc’

“The perfection of beauty” is the divine descmptiand assessment
of the future Zion when the Lord comes.

When the queen of Sheba saw Solomon’s house agddm and its
adornment and administration, there was “no monet &p her.” She was
flabbergasted and speechless, and so shall alhbesee the house of the
greater than Solomon and its adornment.

*k kk k%%
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CHAPTER SIX
MANY MANSIONS

From the very beginning, God ordained marriage mdy as a means
of procreation but as a type of the ultimate urbetween Christ and
the Church. For example, we read this in Eph. 831*For this cause
shall a man leave his father and mother and skglined (cleave) to his
wife and they shall be one flesh. This is a gregbstary, but | speak
concerning Christ and the church.”

Verse 23 of the same chapter says: “For the hasisahead of the
wife even as Christ is head of the church .... hodb love your wives
even as Christ also loved the church and gave Mifoset, that he might
sanctify and cleanse her with the washing of whtethe Word, that he
might present her to himself as a glorious churabt, having spots or
wrinkles (creases).”

Commitment to Christ is like an engagement. In &. Q1:2 Paul
refers to converts to Christ being “espoused” te busband, presented to
him as a chaste virgin.

Again in Rom. 7:4 Paul says: “Therefore my brethrgou have died
to the law through the body of Christ, that you iddobe marriedto
another, even to him who is raised from the delaat we should bring
forth fruit unto God.”

Christ is referred to in a number of Scripturestlas bridegroom
(Matt. 9:15. 25:1-. Jn. 3:29) and the church ashitiee or wife (Jn. 3:29.
Eph. 5:31-32. Rev. 19:7. 21:9).

THE MARRIAGE SUPPER

he uniting of Christ and the church at the secoochiog is also

referred to in Rev. 19:7 as a “marriage” and v&says a “marriage
supper” will be involved.

Jesus referred to this in some of his parables.eixample, Matt.
22:1-2: “And Jesus answered and spake to them dmyaiparables and
said, the kingdom of heaven is like unto a certaimg who made a
marriage for his son.”

In this parable, the “certain king” refers to FathGod; the “son”
refers to Jesus, and the “marriage” refers to thierubetween Christ and
the church which occurs at the second coming.

Weddings involve great joy and celebration, femstand drinking,
and the marriage between Christ and his church edttainly be no
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exception.

Jesus continues his parable in Matt. 22:4 by spthat those invited
to the marriage were told by the king that: “I hgrepared my feast; my
oxen and my fatlings are killed and all things aeady: come to the
marriage.”

Reference is made to this “feast” in Lk. 14:15:ntAwhen one of
those who sat at table with Jesus heard thesestlirg his teaching
concerning resurrection), he said to Jesus, Blessbd who shall be at
the feast in the kingdom of God.” Jesus repliedhis by giving the
parable about “a certain man who made a great &abtinvited many.”
There are references to the feasting in both tidea®@tl New Testament:

Matt. 8:11: “Many shall come from the east andtvea®l sit (recline)
at table with Abraham, Isaac and Jacob in the longdf heaven.”

Matt. 26:29: “But | say unto you, | will not dringf this fruit of the
vine again until that day when | drink it new wiylou in my father’s
kingdom.”

Isa. 25:6: “And in this mountain (Zion) shall therd of hosts make
unto all people (i.e. the saints called out ohallions) a feast (banquet) of
rich and delicious food; a feast of well aged aratured wine - of food
rich and juicy, a feast of old wine well refined.”

As we have seen (Heb. 12:22 etc) Mt Zion is cotetewith the city
of God. This is where the marriage supper takesepl@his is why John
was taken to the city to see the bride of ChrigR1:9-10) after being
told about the marriage supper (Rev. 19:7-9).

Lk. 12:37: “Blessed are those servants whom thed behen he
comes shall find awake and watching: Verily | sayouyou, that he shall
gird himself and make them sit at table and wilmeoforth to serve
them.”

JESUS BASED HIS TEACHING ON JEWISH MARRIAGE

Ithough customs and ceremonies associated with iwgsldiffer

from country to country down throughout the agesdeings are
highlights - “bright spots” of human experience;leson yet joyful
occasions. But from a Christian point of view, thewish custom is the
most interesting and significant because the pasalihd teaching in
Scripture on marriage between Christ and the charehbased on it! The
Jewish custom or procedure was a type of eventsrize concerning the
uniting of Christ and his church at his second cani

In relation to this, a book entitled: “An Israglove Story” by Zola
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Levitt is interesting. One particular chapter retato a Jewish Rabbi
telling his daughter Rebecca about the proceduhe fbllowing is a
summary:-

1. The bridegroom makes a covenant and pays @, pigc a marriage
dowry.

2. He leaves the bride for some time and goes badks father’s
house. He goes to build a bridal chamber for reeplace where they can
come together in marriage for the first time. Befbe leaves he tells her:
“l go to prepare a place for you.”

3. The bridegroom always returns. “If | go awawill come again.”

4. Before he returns, he has to finish preparimg liridal chamber
and have it approved by his father.

5. The bridal chamber had to be stocked with miows. It also had
to be beautiful and attractive, not rough and ready

6. While the bride waited, being “bought with &pt” she set herself
apart and was committed (consecrated) to her futusband. She did not
flirt or keep company with other men. She wore & imepublic to avoid
attracting other men and remained chaste and wstuén preparing
herself for the coming of the bridegroom, she emdiuhat her wedding
dress had no spots or wrinkles (creases).

She did not know the day or the hour of the bnideg’s coming,
but used the time to prepare herself and “makeeleady.” She would
not stray or wander away from her home at nighlgreesswould not want to
risk being caught away when the bridegroom camegdb her. The
tradition was that he came at night to catch heslyrise.

7. The Jewish brides were “stolen” out of theiuses; they were
“whisked off” - “caught away” into the night. Wheslose to her house,
the groom’s party would “shout,” and when the brideard it she knew
she was as good as taken.

8. The bride was taken to the bridal chamber -“th#her’'s house”
where the marriage took place and where the relstip was
consummated. Much feasting and drinking and jo¥ {gace.

With these thoughts in mind, we turn to the woadislesus in Jn.
14:2-3: “In my father’s house are many mansiondals, residences,
rooms); if it were not so | would have told yowgd to prepare a place for
you; and if | go and prepare a place for you, | adime again and receive
you to myself, that where | am, there you may lse.al

In Scripture, the “house” of God can relate to ¢therch which is a
spiritual temple with many abiding places (1 Timl® Eph. 2:19-22. 1
Pet. 2:5). “House” and “temple” are used synonyrhoumsScripture.
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However, there are also many Scriptures whichteelae house of
God to the literal physical temple of God in heaaed on earth (Ps. 23:6.
84:10. 92:12-15. Isa. 6:4. Matt. 21:13. Lk. 2:4A. 2:16,17. Rev. 21:3
“tabernacle of God.”)

| GO TO PREPARE A PLACE FOR YOU

hen Jesus said “l go to prepare a place for yoe ivhs referring

to his ascension to heaven. And the fact that I thés after
stating there were many rooms in his father’s hpasggests he had the
literal house, i.e. the city-temple of God in heave mind.

There could certainly be, as already pointed m&ny rooms in a
375 mile cubical city, and God’s purpose is “that house be filled” (LK.
14:23). It will require the millennial reign of Akt to fulfil this.

The word “prepare” means to provide and make relady the same
word used in relation to preparing lodging in Pimée 22, which the New
English Bible renders: “Have a room ready for mehe apostle Paul was
requesting Philemon to prepare somewhere for hinstay with the
necessary furnishings and facilities.

The “place prepared by God” in Rev. 12:6 likewiséers to a place
set aside by God for His people to stay in safety lae fed when hunted
by the enemy.

Christ’s reference to going to heaven to prepamdaae in God’s
house for his prospective bride, the church, isamrmony with the Jewish
tradition which involves the bridegroom going bdokhis father’s house
to prepare a chamber for his bride.

In like manner, God’s house or city, has beentldail a long time
(Heb. 11:10, 16. Matt. 25:34), but Jesus has goberstto prepare a place
for his bride. Hence, when the city finally desceni earth, it is
“prepared as a bride for her husband” (Rev. 21:2).

This is quite a concept! As the bride of Chrigbisparing herself and
making herself ready (Rev. 19:7), the bridegroompigparing and
adorning the house where he will live with her.

In view of the fact that the preparation work penied by the Jewish
bridegroom involved furnishing the chamber, makihcgeautiful and
attractive for his bride, one wonders what Chrigii®paration work
involves. Isa. 6:1 refers to the Lord sitting os thirone, high and exalted,
and his train filling the temple. What does thisam@ A “train” is the
flowing skirt of a robe. Does it weave its way thgh the rooms of the
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temple like a tapestry, symbolic of the covering @irist by which
entrance to the city is gained? If so, the robeld/oo doubt be beautiful,
consistent with the beauty of the city.

Ruth said to Boaz: “Spread your skirt over me” #fR8:9). That is,
“Cover me,” as a gesture of marriage. The “skiittinlg the temple could
signify this.

Coming back to Jn. 14:3, Jesus said that if he gaay he will come
again and receive the church to himself, so thare/ne is, she may be
also.

1 Thes. 4:16-17 elaborates on this: “The Lord lelinshall descend
from heaven with a shout (by the “groom’s party’ittwa voice of the
archangel, and with the trump of God, and the daa@hrist shall rise
first. Then we who are alive and remain shall bagba up together
(“stolen” - “whisked away”) with them in clouds, toeet the Lord in the
air: and so shall we ever be with the Lord.”

The same word “meet” is used in Matt. 25:1 andA&: midnight a
cry was made, Behold, the bridegroom is comingo@iado meehim.”

The Greek word translated “meet” is not the normaid that is used
elsewhere. It is “apanteesis’and only occurs faores in the New
Testament; twice in Matt. 25 as already pointed onte in 1 Thes. 4:17
and once in Act. 28:15.

Apanteesis has a special significance in Greekwas used to
describe the official welcome of a newly arrivedrdtary. When someone
Important was coming to a city, it was the custdrthe officials to go out
and meet him and accompany him into their city. Mutthe same way
that a mayor and his party would go to the airportneet the queen of
England or president of the U.S.A, and accompaagntto the city.

This sense of the word is particularly evidentAict. 28:15 which
refers to Christians at Rome going as far as Appium, a market town
about 40 miles from the city of Rome, to “meet” Pato was coming to
stay with them.

When they met Paul, he did not turn around and takm all back
with him from where he came. No! He continued o jburney to Rome
accompanied by the welcoming party.

In like manner, when Jesus descends from heawenth& church is
caught up into the air to “meet” him, he will nor around and take her
back from where he came. No! He will continue hesaknt to the earth
which is his destination, accompanied by the church
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CAUGHT UP INTO THE AIR

S(c)me, who have an aversion to things supernaturdl faal more
omfortable keeping Scripture as much as possibithinwv the
confines of normal human experience, get technvthl the word “air” in
order to avoid the conclusion that the saints h@frally be caught up into
the air to meet Christ at his second coming. Theyntain that as the air
is above the earth, being caught up into it singiynifies that the saints
will be elevated in rank as rulers over those atheahen Jesus returns.

When Scripture refers to dust being thrown inte aélir (Act. 22:23);
shadow boxers beating the air (1 Cor. 9:26); pesp&aking into the air
(1 Cor. 14:9) etc, the reference is clearly todtraosphere.

In relation to being “caught Gpnto the air: the Greek word is
“harpazo” and means to be seized, snatched, plucikellied, taken
physically by force. For example the words “takefbgce” in IJn. 6:15 in
relation to the Jews planning to take Jesus byeftocmake him a king,
are “harpazo.” The same applies to the referen@xin23:10 to soldiers
taking Paul by force. The word is also translatedlling” in Jude v 23 in
relation to “pulling out of the fire.”

Of particular interest is Act. 8:39 which refeosRhilip being “caught
away” by the Spirit of God to another place som&snaway. The words
“caught away” are also “harpazo” in the Greek. iBhWwas physically
transported through the air by the power of God.

The prophet Ezekiel was also lifted up by the ismto the air and
taken from Babylon to Jerusalem (Ezk. 8:3. 3:11-15)

Elijah was also caught up into the air - literadigd physically (1
Kng. 18:12. 2 Kng. 2:11).

The Spirit of God drew Jesus up into the air (Ac@), and angels
constantly ascend and descend through the air @3h2. Dan. 9:21).

There is nothing new or peculiar about the poweésad transporting
people through the air! This is what is going t@en to the saints at
Christ’s return!

ANGELS GATHER UP THE SAINTS

I t should be evident that if the saints all aroumslworld are to be with
Christ when he returns to Zion, they will have tet gpver there
somehow or other. Surely no one thinks they willento get there under
their own steam, by road, rail, sea or aeroplar®. “Ne shall send his
angels with a great sound of a trumpet, and thayl ghather together his
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chosen ones from the four winds, from one end albe (the horizon) to
the other” (Matt. 24:31).

Paul also refers to this gathering of the choseesan 2 Thes. 2:1:
“Now we beseech you brethren, concerning the corafrgur Lord Jesus
Christ and our gathering together to him.” Hereisheeferring back to the
reference in his first letter in relation to beiogught up into the air to
meet the Lord when he descends from heaven.

In one of his parables, Jesus referred to itnmseof being carried by
the angels into Abraham’s bosom (Lk. 16:22). Mahgliscome from the
east and the west and shall recline with Abrahaamad and Jacob, in the
kingdom of God (Matt. 8:11). This is what is mebgtAbraham’s bosom.

“Our God shall come, and shall not keep silencieashall devour
before him, and it shall be raging round about him. Gather my saints
together to me those who have made a covenant with me by
sacrifice” (Christ's sacrifice!) (Psa. 50:1-5).

In that day each saint will say: “He (God) seminfrabove, He took
me, He drew me out of many waters (persecutiord®¥;, He delivered
me from my strong enemy (the Beast), and from thadse hated me: for
they were too strong for me...... He brought me atarge place” (city of
God) (Ps. 18:16-19).

Scripture seems to teach that Jesus wants histchmaccompany or
escort him in glory when he descends to earth.tliierreason the saints
will be caught away to meet him in the air.

Consider the following: “And the Lord my God shafime, and all
the saints with him” (Zech. 14.5). “Behold, the Ho6God comes with
10,000 saints” (Jude v14). 1 Thes. 3:13 referghe toming of our Lord
Jesus Christ with all the saints.” And we are infed in Col. 3:4 that
when Christ shall appear, we shall also appear kiathin glory.

In the event of the saints being caught up inéodin to meet Jesus as
he descends, it is natural to wonder if they walinain out in the open in
the atmosphere, or be taken into the city and delste earth in it with
Jesus. As already pointed out, in order to sedétide of Christ, John was
taken to see the city of God descending to the @®anland where the
great and high mountain of Zion is situated (Rév9210). The bride will
obviously be in the city with Christ and his angadsit descends to earth!

‘ENTER THOU INTO THY CHAMBERS”

I n the light of this, consider the following passagelsa. 26:19-21:
“Thy dead shall live, together with my dead bodwlkkthey arise (at
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the resurrection: 1 Thes. 4:16-17). Awake and sigvho dwell in the
dust: for thy dew (millions of droplets which desdehrough the air) is as
the dew of herbs (i.e. vital for the life of therts. Come, my people
(those resurrected at Christ’s return), enter timba thy chambers, and
shut the doors behind you: hide thyself (disapjp@arthin air!) as it were
for a little moment, until the wrath is past (threat shaking of the planet).
For behold, the Lord comes out of His place to phrthe inhabitants of
the earth for their iniquity ....”

When God arises to shake terribly the whole eadhusing
mountains and cities all around the world to tumidlnds to disappear,
new land to be heaved up causing the sea to retedayld not be fitting
or appropriate for the saints to be upon the eatthhat time. That
judgement is for sinners, not saints! The saintt thverefore be airlifted
from the planet into their bridal chambers in tloeige prepared for them
by their bridegroom.

Reference to them entering their chambers andisguthe doors
behind them is reminiscent of Noah and the ark.mr®avere in the ark
(Gen. 6:14) and Noah and his family were told tteeand the door was
closed behind them (Gen. 7:1, 16). When the judgemé God was
poured forth and the water rose, those in the hotese lifted above it
and were not affected or hurt by it.

Lot also and his daughters were taken by angdisobthe city of
Sodom and went up into the air - up a mountain voicathe divine
judgement that fell upon the city.

“As it was in the days of Noah .... as it was e days of Lot, so
shall it be in the days of the Son of man” in mavays than one!
(Lk.17:24-30).

While the earth is shaken, the cities of the metidall, and the
heavens and earth are on fire melting and disspltia material works of
man with fervent heat, the saints will be safe ardure in the city of
God.

Their song in that day will be: “We have a stramty ....” (Isa. 26:1).
Also see Ps. 46. 48. 87. 122. Isa. 33:20.

*k kk k%%
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CHAPTER SEVEN
JERUSALEM ABOVE - THE MOTHER OF US ALL

I t is a sobering thought to consider that the prelseases we live in, no
matter how expensive and comfortable they mightabe not our
abiding places. They do not have foundations thdk e able to
withstand the shaking that is to come. Being terapoabiding places, it
IS pointless being over preoccupied with them.

The true children of Abraham only see them assteanrtd look for the
city which has foundations, whose builder and maketod. “We look
not at the things which are seen, but at the thinggh are not seen; for
the things which are seen are temporary, but tingshvhich are not seen
are eternal.” “For here we have no continuing dityt we seek one to
come” (2 Cor. 4:18. Heb. 13:14).

From all accounts the city of God is a gloriouty,dull of the glory
of God, and glorious things are spoken of it, asre&d in Ps. 87:3:
“Glorious things are spoken of thee, O city of Gdche following verses
go on to say that those who live in the city weoenxthere.

What does this mean? Well, Jesus taught that deroto see the
kingdom of God a person has to be “born again,bam from above,
which involves being born of water and spirit (3ri.-8).

This involves two major experiences: Firstly, aneersion in which
the carnal mind is transformed into a spiritual dninrhis involves
receiving and believing the Spirit-inspired Word@bd which proclaims
the kingdom of God and the name of Jesus Christs Téads to
repentance and confession of sin, baptism, andialépour lives to be led
by the spirit instead of the flesh.

The second major experience involves the conversfcour mortal
body into an immortal body. This will be the ultiteaf being born of the
spirit. Jesus is the first to experience this andeferred to as “the first
born from the dead,” “the first begotten from thead” (Col. 1:18. Rev.
1:5). He is, as we read in 1 Cor. 15:20, “the fiitsts of them that slept.”

The firstfruit on a tree is an earnest or specimiethe harvest that is
to follow. Jesus is an example of the immortallgtthas been promised
to the church. He is an immortal body, not a disednd immortal, and
he will “change our lowly body that it may be fashed like unto his
glorious body, according to the power which enalties to subdue all
things to himself” (Plp. 3:21).

The saints have been predestined to be conformddet image of
Christ, and for that reason he is the firstborn flR®:29). When he
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appears and is manifested to the world in gloryshall be like him, born
of the fullness of the spirit, and radiant in immadity (1 Jn. 3:2).

Being born of the Spirit to immortality is a quidperation: “in a
moment, in the blinking of an eye” (1 Cor. 15:5R0 long drawn-out
labour and labour pains or travail will be involved this birth. It is
sudden and instantaneous.

It is natural to wonder where and when this wdke place. It
certainly takes place at the second coming of €haisd probably in the
city of God. Remember what Ps. 87 says concerrhiaceity: “this one,
and that one, were born in her.”

It is clear from 1 Thes. 4:17 that all the saimid be caught up
“together” in clouds to meet the Lord in the aindait is equally clear
from Rom. 8:17 that they will all be glorified (madnmortal) “together”.

Jesus himself was glorified in the same city, \whi@s we have seen
is heaven. For this reason we read in Heb. 6:20héh&as entered there as
“the forerunner.”

When the whole church is immortalized and glodftegether, it will
truly be a nation born in a day! And if this bidlcurs in the city of God,
a new dimension is given to the reference in Gab 40 Jerusalem above
being “the motherof us all.” And the reference in Plp. 3:20 to our
citizenship being in heaven could be given a muohentiteral application
than what some have been prepared to give it, dueelieving that the
saints never go to heaven. The same applies tGhhstian desire to “be
clothed upon with our house which comes from hedvenbuilding of
God not made with hands .... that mortality might dwallowed up by
life” (2 Cor. 5:1-4).

VERY DRAMATIC MANIFESTATION

he concept of the city of God can certainly firethp imagination.

According to many prophecies, prior to the returiCbrist, the sun,
moon and stars will stop shining and the earth kéllplunged into gross
darkness. Nations will be utterly distressed andairnstate of total
quandary. Men'’s hearts will be failing them forrfea

It is around about this time that Christ returng &arious Scriptures
refer to the brightness of it. 2 Thes. 2:8 refersthe brightness of his
coming.” Matt. 24:27 says: “as the lightning conmsg of the east and
shines as far as the west, so also shall the coatfitige son of man be.” It
is put like this in Mal. 4:2: “the sun of rightesess shall arise with
healing in his beams.” This is interesting in viefvthe fact that the city
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shines like the sun (Rev. 21:23). The darkness witch the earth is
plunged will accentuate the brightness of the se@mming. The world’s
darkest hour will give birth to its greatest an@jbtest light!

Imagine how awesome and frightening it would beth@ survivors
on the earth, locked in absolute darkness, see8Ypamile square cubical
city radiant with the glory of God like the sunjrghg and sparkling like a
diamond in the sky, descending into earth’s atmesgphNo wonder fear
and trembling will grip those who have assemblediresy Jerusalem
when they see this (Ps. 48:1-6). At first, it migippear in the distance as
a speck of light in the sky, like a star, and gigigbr and brighter as it
draws closer to the earth, enabling the peoplenately to see that it is a
massive cubical city, dwarfing into absolute in#igance any space city
man has ever made.

If, as suggested earlier, the city of God hoveabdve earth during
creation week and gave light until the sun and mappeared on the 4th
day, it would have the same effect at the secomairap at which time a
new creation is created - the new heavens and.earth

THE CHALLENGE

he challenge to each of us is of course: will werbthe city? Many

will come and sit down with Abraham, Isaac, Jacol all the
prophets, but many will also be denied access wgusieeping and
gnashing of teeth.

Ps. 24:3 puts the pertinent question to us: “Wnadlsascend the hill
of the Lord? or who shall stand in His holy pladé®€ who has clean
hands and a pure heart, whose soul does not pagpdeomno worthless
things. Such are the people who seek Thy face Odgddcob.”

“Lord, who shall abide in Thy tabernacle? Who klalell in Thy
holy hill? He who walks uprightly and does whatight, and speaks the
truth from his heart; He who does not backbite with tongue and does
no evil to his neighbour nor casts discredit onfaghbour....” (Psa. 15).

“He who overcomes shall inherit all things; andill be his God,
and he shall be my son. But the fearful (cowards) anbelievers, the
abominable, murderers, whoremongers, sorcererdudies druggists),
idolaters and all liars, shall have their parthe take which burns with
fire and brimstone: which is the second death” (R&v7-8).

Under no circumstances shall anyone corrupt, whes dletestable
things and lies, enter the city (Rev. 21:27).

“Blessed are those who wash their robes and ke&d'sG
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commandments, that they may have right to thedfdiée, and may enter
in through the gates into the city” (Rev. 22:14).

*k kk k%%
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